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What  Think  You  of  Christ  ? 

i. 

PERSONALITY 

"  THE  Christ  of  the  Catholic  Church  seems  to  me  to 
act  upon  different  principles  from  the  Christ  of  the 
Gospels  " — such  was  the  substance  of  a  remark  in 
the  letter  of  a  non-Catholic  criticizing  a  Catholic 
book.  The  writer  did  not  go  on  to  explain  wherein 
the  difference  lay;  but  in  one  form  or  another  this 
objection  is  frequently  raised  by  Protestants;  they 
seem  to  think  that  the  Catholic  Church  has  invented 
a  new  Christ  quite  different  from  the  one  whose 
story  is  told  in  the  Gospels. 

In  considering  this  objection  it  is  necessary  first 
to  understand  the  position  clearly:  the  Catholic 
Church  does  not  depend  on  the  Gospels  for  the  truth 
of  all  her  teaching,  she  does  not  say  that  everything 
she  teaches  must  be  proved  from  the  Bible,  for  she 
herself  gave  us  the  Bible.  Before  the  New  Testa 
ment  was  written  the  Church  was  in  existence,  and 
she  it  was  who  decided  what  were  the  true  Scriptures, 
and  gave  them  to  her  children.  Even  supposing 
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that  anyone  proved  to  his  own  satisfaction  that  the 
Christ  of  the  Catholic  Church  acted  on  different 
principles  from  the  Christ  of  the  Gospels,  it  would  not 
affect  the  truth  of  her  teaching,  for  this  person's 
view  of  Christ  would  be  based  on  his  own  interpreta 
tion  of  the  Gospels.  He  would  have  no  guarantee 
that  he  had  gained  a  right  idea  of  the  principles  on 
which  Christ  acted;  it  would  be  clear  that  he  had 
read  the  Gospels  in  a  sense  different  from  the  one 
in  which  the  Church  has  always  interpreted  them; 
it  would  be  simply  his  private  opinion,  his,  "  it 
seems  to  me,"  against  the  universal  testimony  of  the 
Church  which  Jesus  Christ  appointed  to  teach  in 
His  Name,  the  Church  which  first  taught  men  about 
Christ,  and  afterwards  gave  them  the  Scriptures. 

Bearing  this  in  mind,  let  us  see  from  a  considera 
tion  of  the  Gospels  themselves  whether  there  is  any 
What  the    truth  in  the  objection.     And  first  it  is 
Gospel  is.   necessary  to  see  what  the  Gospels  are  and 
what  they  are  not. 

According  to  some  outside  the  Church,  the  Gospel 
would  seem  to  be  a  collection  of  maxims  or  a  system 
of  theology;  thus  we  hear  of  "  a  Gospel  sermon," 
which  generally  means  that  the  preacher  is  insisting 
upon  the  truth  of  some  particular  doctrine  which 
certain  people  consider  all-important.  Or  we  are 
told  that  "  here  the  pure  Gospel  is  preached,"  or 
again,  that  "  the  Catholic  Church  has  overlaid  the 
pure  Gospel  with  unscriptural  dogmas,"  and  so  on. 
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Well,  let  us  look  at  the  Gospel  as  contained  in  the 
four  records,  and  see  what  it  really  is.  The  word 
Gospel  means  "  good  tidings,"  and  in  those  records  we 
find  related  the  story  of  a  Person,  and  that  Person  is 
Jesus  Christ  the  Son  of  God. 

The  whole  plan  of  the  Gospels  is  to  set  before  us 

the    Personality    of    Jesus    Christ.     St.    Matthew 

,  opens  with  the  words:  "  The  book  of  the 

The  Gospel,     J 

the  Story    generation  of  Jesus  Christ";   St.   Mark 

of  a  Person.  ^^ .    „  ^    beginning    of    the    gQSpel    Qf 

Jesus  Christ  the  Son  of  God";  St.  Luke  writes 
to  Theophilus:  "  That  thou  mayest  know  the  truth 
of  those  words  in  which  thou  hast  been  instructed," 
and  then  proceeds  to  tell  the  story  of  the  birth  of 
St.  John  the  Baptist  and  of  our  Lord.  St.  John 
opens  his  Gospel  with  the  Divinity  of  Christ,  show 
ing  Who  He  was  and  how  He  became  man. 

All  four,  then,  announce  that  the  Gospel,  the 
story  they  have  to  tell,  is  concerned  with  the  earthly 
life  of  the  Son  of  God,  and  as  we  read  on  we  find 
that  the  whole  of  each  record  is  simply  an  account  of 
the  life,  teaching,  death,  resurrection,  and  ascension 
of  Christ.  Whatever  doctrines  may  be  deduced 
from  the  story,  whatever  disputes  there  may  be 
about  the  meaning  of  some  of  our  Lord's  teaching, 
the  Gospel  in  itself  remains  a  history  of  a  Person,  and 
to  "  preach  the  Gospel "  must  mean  to  proclaim 
the  story  of  Jesus  Christ.  Towards  the  end  of  his 
record  St.  John,  summing  up  what  he  has  written, 
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gives  us  the  reason  of  it  all  in  these  words:  "  Many 
other  signs  also  did  Jesus  in  the  sight  of  His  dis 
ciples,  which  are  not  written  in  this  book.  But 
these  are  written,  that  you  may  believe  that  Jesus 
is  the  Christ,  the  Son  of  God;  and  that,  believing, 
you  may  have  life  in  His  name."1 

Next  let  us  ask,  Does  Christ,  when  He  appears  in 
the  pages  of  the  Gospel,  act  on  this  principle  of  per 
sonality  ?  Does  He,  that  is,  tell  men  that  they  are 
to  think  of  and  obey  Him,  or  does  He  simply  give 
them  certain  doctrines  or  truths  which  they  are  to 
hold? 

There  can  be  no  question,  if  we  read  the  story 
honestly,  that  Jesus  Christ  distinctly  proclaims 
Himself  as  the  object  of  man's  faith  and  obedience. 
He  certainly  does  give  us  some  truths  to  believe  and 
some  rules  to  obey,  but  first,  and  above  all,  He 
insists  on  submission  to  Himself. 

After  His  Baptism,  when  the  voice  from  heaven 
has  declared  Him  to  be  the  Son  in  Whom  God  is  well 
pleased,  He  begins  to  preach  repentance,  and  then 
calls  His  disciples  with  the  words,  "  Follow  Me  " — 
not,  believe  this  or  that  doctrine,  but  take  Me  as 
your  guide,  yield  yourselves  to  My  obedience.  In 
the  call  of  St.  Matthew  it  is  the  same — "  Follow  Me." 

In  the  Sermon  on  the  Mount,  where  He  lays  down 
certain  rules  of  conduct,  the  assertion  of  His  person 
ality  is  very  striking :  "  I  am  not  come  to  destroy,  but 
1  John  xx.  30,  31. 
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to  fulfil,"  and  then  follows  several  times,  "  I  say  to 
you."  There  are  people  who  say  that  dogmas  do 
not  matter,  that  we  need  not  trouble  about  doctrines 
so  long  as  we  follow  the  simple  teaching  of  the 
Sermon  on  the  Mount.  These  people  must  lose 
sight  of  a  large  part  of  that  teaching,  and  of  the  fact 
that  it  is  based  on  a  very  startling  dogma,  which  is 
the  authority  of  the  Preacher;  for  Christ  teaches  as 
no  one  had  dared  to  teach  before,  as  no  mere  man 
could  ever  presume  to  teach.  He  simply  asserts 
His  own  authority  to  explain,  to  amplify,  or  to 
modify  the  old  laws  hitherto  believed  to  be  binding. 
Granted  that  some  of  the  rules  were  of  merely 
human  origin,  that  the  precepts  of  God  had  been 
perverted  or  obscured  by  man-made  laws,  yet 
unless  Christ  claimed  as  His  right  the  obedience  of 
men  to  Himself,  how  could  He  expect  anyone  to 
accept  His  teaching,  how  could  he  dare  to  announce, 
"  I  say  to  you,"  without  basing  His  authority  to 
teach  on  anything  beyond  His  bare  word  ?  You 
must  take  Me  at  My  word,  He  seems  to  say,  and  obey 
My  teaching,  because  you  believe  that  in  My  own 
self  I  have  the  right  to  teach.  You  must  first  believe 
in  Me  as  a  Divine  Person,  and  then  you  will  accept 
My  teaching. 

In  the  same  sermon  He  announces:1  "  Not  every 
one  that  saith  to  Me,  Lord,  Lord,  shall  enter  into  the 
kingdom  of  heaven;  but  he  that  doeth  the  will  of 
1  Matt.  vii.  21. 
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My  Father  Who  is  in  heaven,"  and  goes  on  to  say: 
"  Many  will  say  to  Me  in  that  day  .  .  .  and  then  will 
I  profess  unto  them,  I  never  knew  you ;  depart  from 
Me,  you  that  work  iniquity."  No  wonder  that  at 
the  end  of  His  sermon  we  are  told  that  "  the  people 
were  astonished  at  His  doctrine :  for  He  taught  them 
as  one  having  authority  and  not  as  the  scribes." 

In  the  same  way,  when  He  taught  the  people  in 
the  synagogue  at  Nazareth,  He  first  reads  the 
prophecy  of  Isaias,  beginning:  "  The  Spirit  of  the 
Lord  is  upon  Me,"1  and  then  adds:  "This  day  is 
fulfilled  this  scripture  in  your  ears."  A  leper  comes 
to  Him  asking  to  be  cleansed,  and  Jesus  answers 
without  hesitation:  "  I  will,  be  thou  made  clean."2 
He  tells  his  disciples:  "  You  shall  be  hated  by  all 
men  for  My  Name's  sake,"  and:  "  Whosoever  shall 
confess  Me  before  men,  I  will  also  confess  him  before 
My  Father,  Who  is  in  heaven."3  "  He  that  loveth 
father  or  mother  more  than  Me,  is  not  worthy  of  Me." 
"  He  that  shall  lose  his  life  for  My  sake,  shall  find 
it."  "  He  that  receiveth  you,  receiveth  Me:  and  he 
that  receiveth  Me,  receiveth  Him  that  sent  Me." 
To  the  disciples  of  the  Baptist,  after  recounting  the 
blessings  He  is  bestowing  on  people,  He  says: 
"  Blessed  is  he  that  shall  not  be  scandalized  in  Me."4 
He  invites  all  to  come  to  Him  in  the  well-known 
words:  "  Come  to  Me,  all  you  that  labour, and  are 

1  Luke  iv.  18-21.  2  Matt.  viii.  3. 

3  Matt.  x.  22,  32,  37,  39,  40.  4  Matt.  xi.  6. 
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heavy  laden ,  and  I  will  refresh  you."1    He  teaches 
the  lawfulness  of  doing  good  on  the  sabbath-day,  and 
says:  "  There  is  here  a  greater  than  the  temple,  for 
the  Son  of  Man  is  Lord  even  of  the  sabbath-day."2 
At  Cesarea  Philippi,  having  drawn  from  St.  Peter 
his  grand  confession  of  faith — "  Thou  art  Christ,  the 
Son    of    the    living  God"3 — Jesus    answers    him: 
"  Blessed  art  thou,  Simon:  because  flesh  and  blood 
hath  not  revealed  it  to  thee,  but  My  Father  Who  is 
in  heaven,"  and  He  follows  this  up  with  the  promise 
to  St.  Peter:  "  I  will  build  My  Church,  I  will  give 
to  thee   the   keys."     When  Christ  is   transfigured 
before  His  three  chosen  disciples,  a  voice  comes  out 
of  the  cloud,  announcing,  as  at  His  Baptism,  that 
He  is  God's  beloved  Son,  with  these  significant  words 
added:  "  Hear    ye    Him."4    When    teaching    His 
disciples  to  be  like  little  children,  He  says:  "  He 
that  shall  receive  one  such  little  child  in  My  Name, 
receive th  Me."5     His  teaching  about  marriage  and 
divorce  is  with  authority :  "  I  say  to  you."6     He  bids 
His  disciples  watch  for  the  Son  of  Man's  coming,7  and 
tells  them  how  in  ministering  to  others  they  are 
ministering  to  Him.8    When  St.  Peter,  astonished  at 
the  draught  of  fishes,  falls  down  before  Christ  and 
cries  out,  "  Depart  from  me,  for  I  am  a  sinful  man, 
O  Lord,"9  Jesus  does  not  refuse  the  homage,  but 

1  Matt.  xi.  28.         2  Matt.  xii.  6,  8.         3  Matt.xvi.  16-19. 
4  Matt.  xvii.  5.       8  Matt,  xviii.  5.          6  Matt.  xix.  9. 
7  Matt.  xxiv.  42.    8  Matt.  xxv.  31-46.    9  Luke  v.  8. 
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accepts  it  as  His  right.  He  restores  to  life  the 
widow's  son,  the  daughter  of  Jairus,  and  Lazarus, 
each  on  His  own  mere  word:  "Arise,"  "Come 
forth."1  He  cures  people  or  forgives  their  sins  be 
cause  they  believe  in  Himself.  When  the  dying 
robber  turns  to  Him  on  the  cross  He  promises: 
"  This  day  thou  shalt  be  with  Me  in  paradise."8 
After  His  Resurrection  Christ  gives  the  same  teach 
ing  about  Himself — His  Personality.  To  the  two 
disciples  on  the  way  to  Emmaus  He  "  expounded  in 
all  the  scriptures,  the  things  that  were  concerning 
Him."3  To  the  Apostles  gathered  together  He  says 
that  repentance  and  remission  of  sins  are  to  be 
preached  "in  His  Name";  and,  finally,  gives  the 
commission  to  make  disciples  of  all  nations,  and 
promises  His  perpetual  presence  with  them. 

In  St.  John's  Gospel  the  references  to  the  Person 
ality  of  Jesus  Christ  are  particularly  striking;  thus 
the  Baptist  points  Him  out  as  "  the  Lamb  of  God."4 
Christ  teaches  Nicodemus  about  Himself:  "  No  man 
hath  ascended  into  heaven,  but  He  that  descended 
from  heaven,  the  Son  of  Man  Who  is  in  heaven."5 
This  Son  of  Man  must  be  "  lifted  up,  that  whosoever 
believeth  in  Him  may  not  perish,  but  may  have  life 
everlasting."  In  His  talk  with  the  woman  of 
Samaria  Christ  puts  Himself  before  her  as  the  object 
of  faith  and  the  bestower  of  benefits.  Again: 

1  Luke  vii.  14,  viii.  54;  John  xi.  43.         2  Luke  xxiii.  43. 
3  Luke  xxiv.  27.          *  John  i.  29.  B  John  iii.  13,  15. 
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"  Search  the  Scriptures  .  .  .  they  give  testimony  of 
Me."1  We  may  compare  with  this  passage  our  Lord's 
words  to  the  disciples  on  the  way  to  Emmaus 
quoted  above.  The  whole  of  His  teaching  in  the 
sixth  chapter  is  about  Himself  as  the  object  of 
faith,  the  Bread  of  life.  He  describes  Himself  as 
the  Light  of  the  world,2  and  proclaims:  "Before 
Abraham  was  made,  I  am  "3 — a  statement  which  the 
Jews  rightly  regarded  as  a  claim  to  Divinity.  He 
asks  the  man  born  blind,  whom  He  has  cured, 
whether  he  believes  in  the  Son  of  God,  tells  him: 
"  Thou  hast  both  seen  Him,  and  it  is  He  Who  talketh 
with  thee,"4  and  then  accepts  his  homage.  Christ 
calls  Himself  the  Good  Shepherd,  with  all  that  that 
involves,  and  says  distinctly:  "  I  and  the  Father  are 
One."6  To  Martha,  mourning  for  Lazarus,  He  de 
clares:  "  I  am  the  Resurrection  and  the  Life;  he 
that  belie veth  in  Me,  although  he  be  dead,  shall 
live.  And  everyone  that  liveth,  and  belie  veth  in  Me, 
shall  not  die  for  ever."6  In  that  last  wonderful 
discourse  of  our  Lord  contained  in  the  fourteenth 
and  following  chapters  His  teaching  is  all  about  Him 
self:  how  His  disciples  are  to  believe  in  Him;  how 
He  is  the  way,  the  truth,  and  the  life,  the  true  vine 
of  which  they  are  the  branches ;  how  their  life  is  only 
through  Him;  how,  though  He  is  going  away,  He 

1  John  iv.  10,  14,  v.  39.  2  John  viii.  12. 

8  John  viii.  58.  4  John  ix.  37. 

6  John  x.  11-18,  30.  8  John  xi.  25,  26. 
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will  not  leave  them  to  themselves,  but  will  be  with 
them  by  His  Spirit ;  He  will  always  be  the  object  of 
their  faith  and  love,  and  in  His  Name  they  are  to 
pray  to  the  Father.  St.  John,  too,  relates  how 
Christ  gave  to  the  Apostles  the  power  of  absolving 
from  sin:  "  As  the  Father  hath  sent  Me,  I  also  send 
you,"1  and  He  breathed  on  them  as  He  gave  them  the 
Holy  Spirit  for  their  great  work. 

All  these  passages  illustrate  most  clearly  the 
Personality  of  Jesus  Christ,  and  show  us  how  His 
teaching  was  about  Himself.  It  was  not  a  collection 
of  maxims,  but  a  distinct  showing-forth  of  Himself 
as  the  object  of  man's  faith  and  love,  the  One  Who 
would  reward  or  punish  them ;  and  the  blessings  He 
offered  to  men,  the  eternal  life  He  promised  them, 
were  contingent  on  their  treatment  of  Himself — in 
a  word,  it  was  His  own  Personality  that  Christ 
preached,  and  taught  that  men's  salvation  depended 
on  their  acceptance  or  rejection  of  Himself. 

Now,  if  this  be  admitted,  then  we  have  to  show 
that  the  Catholic  Church  sets  forth  the  Personality 
of  Jesus  Christ ;  or,  in  other  words,  that  the  Person  of 
Christ  rather  than  certain  doctrines  is  the  main 
subject  of  her  teaching.  If  this  is  so,  if  Christ  is 
exalted  above  all  else,  and  everything  bears  reference 
to  Him,  then,  in  this  respect,  the  Christ  of  the 
Catholic  Church  answers  to  or  reflects  the  Christ  of 
the  Gospels. 

1  John  xx.  21,  22. 
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Of  course,  there  are  many  who  will  say  that  here 

the  Church's  case  breaks  down  at  once.     It  is,  they 

will  say,  a  matter  of  common  knowledge 

Objections.      ,,,•,,->.,,.          ••    •         •  -, 

that  the  Catholic  religion  is  made  up  en 
tirely  of  forms  and  ceremonies,  that  these  things  are 
so  much  thought  of  that  they  obscure  the  Person  of 
Christ ;  that  the  priests  put  themselves  in  the  place  of 
Christ,  and  there  is  nothing  in  the  Church  at  all  like  the 
simple  faith  in,  and  devotion  to,  the  Person  of  Jesus 
Christ  of  the  devout  evangelical.  Further,  they  will 
declare  that  the  Virgin  Mary  is  given  divine  worship 
instead  of  her  Son,  that  the  saints  and  angels  are 
appealed  to  rather  than  the  Creator,  that  people 
confess  their  sins  to  man,  not  to  God,  and  that  certain 
good  actions  and  fixed  mechanical  prayers  are 
deemed  sufficient  to  secure  man's  salvation.  Such 
statements  must  be  made  either  through  ignorance 
or  malice,  and  can  only  have  force  with  those  who 
know  nothing  about  Catholicism,  or  who  are  un 
willing  to  believe  there  can  be  any  good  in  it :  for  a 
little  examination  of  the  teaching  of  the  Church,  or 
of  the  practice  of  Catholics,  would  show  them  what 
an  utterly  false  view  of  the  Catholic  religion  people 
must  have  who  say  such  things  about  it.  It  is 
necessary  to  repeat  what  has  been  so  often  said 
before,  that  it  is  not  fair  to  judge  a  system  only  on 
the  reports  of  its  enemies,  or  from  a  hasty  survey  of 
it  from  an  uncomprehending  point  of  view.  For 
instance,  a  Protestant  enters  a  Catholic  church 
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during  High  Mass;  he  sees  a  lot  of  ritual,  forms,  and 
ceremonies  he  does  not  understand,  and  he  says  it  is 
all  meaningless  and  empty — there  is  nothing  of  Jesus 
Christ  here.  Or  he  sees  people  going  to  confession, 
and  he  congratulates  himself  that  he  confesses  his 
sins  to  God  only,  whereas  the  poor  Catholic  has  to  go 
to  a  man  who  usurps  Christ's  place,  and  puts  himself 
between  man  and  his  God.  Or,  again,  he  sees  in  a 
Church  someone  kneeling  before  a  statue  of  our  Lady 
or  some  saint,  and  he  thinks  how  dreadful  it  is  that 
anyone  should  pray  to  an  image  instead  of  to  God. 

These  ideas,  and  others  of  the  same  sort,  are 
actually  held  by  people,  and  if  only  it  were  not  so 
sad  that  the  religion  God  has  given  should  be  so 
misunderstood,  we  would  simply  be  amused  at  any 
one's  credulity  in  believing  such  things  without 
trying  to  ascertain  what  they  really  mean.  If  our 
forms  and  ceremonies  mean  nothing,  if  people  really 
confess  their  sins  to  man,  not  to  God,  if  we  give 
divine  worship  to  the  Blessed  Virgin,  and  pray  to 
her  or  any  other  creature  instead  of  to  God,  then, 
indeed,  we  may  find  it  difficult  to  show  how  the 
Church  puts  the  Person  of  Christ  above  all  else ;  but 
if  we  consider  what  the  Church  teaches  and  practises, 
not  what  is  attributed  to  her  by  her  enemies,  then 
we  shall  find  that  here  she  does  answer  to  the 
Gospels  in  setting  forth  the  Personality  of  Jesus 
Christ,  proclaiming  Him  as  He  is  proclaimed  in  the 
Gospels  as  the  object  of  our  faith,  hope,  and  love. 
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First  of  all,  every  Catholic  church  is  built  as  a 
home  for  our  Lord,  and  for  the  offering  of  the 
The  Real  Holy  Sacrifice  of  the  Mass — not  primarily 
Presence  a  for  preaching  or  for  prayers,  but  for 
Christ's  Jesus  Christ  Himself,  and  therefore  every 
Personality.  Catholic  church  is  a  standing  witness  to 
the  Personality  of  Christ  as  no  other  building 
is.  Every  Protestant  church  or  chapel  bears  its 
own  witness:  it  testifies  to  a  belief  in  God;  it 
declares  that  here  His  Word  is  preached,  prayers  are 
offered  to  Him,  His  day  at  least  is  observed.  But 
this  is  not  a  witness  to  the  Personality  of  Christ,  but 
rather  to  God's  claim  on  our  time,  our  worship,  our 
thoughts.  None  of  these  buildings  can  claim  to  be 
His  home  as  a  Catholic  church  is ;  for  there,  and  there 
alone,  Jesus  Christ  is  really  present  under  the 
sacramental  veils.  It  matters  not  for  our  argu 
ment  whether  outsiders  believe  Him  to  be  present 
or  not;  the  fact  remains  that  the  church 
is  built  to  be  His  home,  and  Catholics  know 
that  He  dwells  there  as  really  as  He  dwelt  at 
Nazareth. 

Again,  a  Catholic  church  is  built  for  the  offering 
of  the  Mass,  not  for  man's  preaching  or  for  any  man- 

The       devised  forms  of  worship;  but  first  and 
Sacrifice  of  foremost  for  the  offering  of  the  self-same 

the  Mass. 

sacrifice  as  was  offered  on  Calvary — the 
presentation  before  God  of  the  Body  and  Blood  of 
His  Son  mystically  slain.  Now,  both  these  objects 
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for  which  a  church  is  built — viz.,  to  be  a  home  for 
our  Lord  and  for  the  offering  of  the  Holy  Sacrifice — 
set  before  us  in  the  most  striking  way  the  Personality 
of  Christ,  and  show  us  how  He  is  the  centre  of  all  our 
worship,  how  He  Himself,  not  His  doctrines,  comes 
first.  When  we  come  to  consider  other  purposes 
for  which  a  church  is  used,  we  shall  see  how  all 
depends  on  this  central  truth;  but  these  two  are 
distinctly  the  chief  object  for  which  the  building  is 
erected. 

It  may  be  objected  that  the  Catholic  belief  in 
our  Lord's  presence  in  the  Blessed  Sacrament  is  not 
true,  but  only  a  mere  human  invention,  and  that 
the  Mass  is  not  a  real  offering  of  a  sacrifice,  but  only 
a  commemoration  of  the  death  of  Christ,  and  there 
fore  there  is  no  real  witness  to  His  Personality  in 
either  of  these.  Well,  we  are  not  here  arguing 
whether  these  doctrines  are  true  or  false,  but  granted 
that  the  Catholic  Church  holds  as  true  that  our 
Lord  is  really  present,  and  that  the  Mass  is  a  real 
Sacrifice,  then  by  making  so  much  of  these  two 
things  she  does  declare  that  the  Person  of  Christ 
is  the  very  centre  of  all  her  teaching  and 
worship. 

Just  as  when  He  was  in  the  world  Jesus  said  to 
the  weary  and  troubled,  "  Come  to  Me,"  so  now 
from  His  Church  He  calls  His  people  to  Himself: 
Here  am  I,  living  in  the  midst  of  you,  the  object 
of  your  faith,  the  source  of  all  your  hope;  the  One 
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Who  claims  your  worship,  your  service,  your  love, 
and  also  the  One  to  Whom  you  can  come  and  tell 
all  your  troubles,  Who  is  your  Food  and  your 
Life. 

This  is  something  of  what  we  mean  when  we  say 
our  churches  are  built  as  a  home  for  our  Blessed 
Lord,  and  if  this  is  our  belief,  is  it  not  a  strong  witness 
to  the  Personality  of  Jesus  Christ  ? 

Again,  it  is  the  teaching  of  the  Church  that  in 
the  Holy  Mass  there  is  a  real  sacrifice  of  the  Body 
and  Blood  of  Christ.  Just  as  the  pious  evangelical 
puts  all  his  trust  in  what  he  calls  "  the  finished 
work  of  Christ,"  or  "  the  Cross,"  or  "  the  one 
sacrifice,"  so  the  Catholic  (much  nearer  to  the 
evangelical  in  his  belief  than  either  perhaps  realizes) 
believes  in  the  one  sacrifice  of  the  Cross ;  but  to  him 
it  is  not  a  finished  work — the  same  sacrifice  is  offered 
again  and  again  in  an  unbloody  manner,  offered 
by  Christ  Himself  through  the  hands  of  His  priests' 
and  the  benefits  of  the  Sacrifice  continually  applied 
to  men.  The  Mass  is  different  from,  and  far  above, 
any  other  worship  men  can  give  to  God,  for  it  is 
nothing  of  man's  that  is  offered,  but  Christ  Himself: 
He  is  both  Priest  and  Victim.  He  does  again  in  a 
new  manner  what  He  once  did  on  Calvary.  All  the 
blessings  that  come  to  people  from  joining  in  the 
offering  of  Holy  Mass  come  simply  and  entirely  from 
the  action  of  Christ.  Thus,  by  putting  the  Mass 
in  the  very  front  of  all  her  worship,  by  insisting  on 
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the  necessity  of  her  people  hearing  Mass,  the  Church 
again  bears  witness  to  the  Personality  of  Jesus 
Christ. 

But  here  let  us  note  an  objection  which  may  be 
raised.     It  may  be  asked,  What  is  the  use  of  talking 


The  Real    a^out  the  Rea-l  Presence  and  the  Mass 

Presence    when  there  is  nothing  about  them  in  the 

Mass  in  the  Gospels  ?     If  the  Christ  of  the  Catholic 

Scriptures.  church  is  the  same  as  the  Christ  of  the 

Gospels,  how  is  it  that  we  do  not  find  either  of 
these  things  mentioned  in  the  records  of  His 
life? 

We  might  answer  that  we  are  not  bound  to  prove 
these  two  things  from  the  Gospels,  because,  as  was 
said  above,  the  Gospel  was  written  after  the  Church 
was  founded;  and  the  Church  does  not  base  her 
claim  on  the  Gospels,  but  they  are  given  us  on  the 
authority  of  the  Church.  The  Church  never  main 
tains  that  she  draws  all  her  teaching  and  practice 
from  Scripture,  but  she  does  say  that  the  Scriptures 
bear  witness  to  her  teaching. 

There  are  many  things  in  their  faith  and  practice 
firmly  held  by  Protestants,  who  declare  that  they 
go  by  the  Bible  only,  which  are  not  mentioned  in 
the  Gospels.  Their  answer  to  this  would  no  doubt 
be,  that  if  what  they  hold  is  not  actually  mentioned 
in  the  Gospels,  yet  their  faith  and  practice  are 
based  on  principles  plainly  laid  down.  Now  this 
is  exactly  what  we  maintain,  only  with  this  differ- 
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ence:  that  the  Church  is  the  guardian  and  inter 
preter  of  the  Scriptures,  "  the  pillar  and  ground  of 
the  truth,"  and  that  she  and  she  alone  can  explain 
Christ's  life  and  teaching,  for  she  was  founded  by 
Him  to  give  His  message  to  the  world.  Our  object 
in  these  pages  is  not  to  prove  the  truth  of  Catholicism 
from  the  Gospel,  but  to  examine  whether  the  Christ 
of  the  Catholic  Church  acts  on  the  same  principles 
as  the  Christ  of  the  Gospels.  Bearing  this  in  mind, 
let  us  ask  whether  it  is  true  to  say  that  there  is  no 
mention  either  of  the  Real  Presence  or  of  the  Mass 
in  the  records  of  the  four  Evangelists. 

The  doctrine  of  the  Real  Presence  is  nothing 
more  than  a  reiteration  of  our  Lord's  own  words: 
The  Real  "  This  is  My  Body."  You  may  say  that 
Presence.  jje  ^j^  no^-  mean  His  words  to  be  taken 
literally,  that  He  was  using  figurative  language, 
and  so  on,  but  the  burden  of  the  proof  of  this  state 
ment  lies  with  you.  The  Church,  receiving  the 
truth  from  her  Lord,  has  always  taught  that  Jesus 
Christ  is  really  present  under  the  forms  of  bread 
and  wine :  whatever  developments  there  may  have 
been,  such  as  the  definition  of  Transubstantiation, 
and  in  the  cultus  of  the  Blessed  Sacrament,  yet  the 
truth  of  Christ's  Presence  has  ever  been  held,  for 
it  was  taught  to  His  Church  by  His  own  words  as 
the  Gospels  bear  witness.  Further,  we  have  our 
Lord's  discourse  on  eating  His  Flesh  and  drinking 
His  Blood  in  the  second  part  of  the  sixth  chapter 
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of  St.  John,  in  which  He  describes  Himself  as  the 
Food  and  the  Life  of  His  people,  and  declares  that 
unless  they  eat  His  Flesh  they  shall  have  no  life 
in  them.  We  are  aware  that  some  people  say  that 
this  discourse  does  not  refer  to  the  Holy  Eucharist 
at  all,  but  that,  again,  is  a  matter  of  private  opinion, 
the  universally  held  teaching  being  that  in  these 
words  Christ  was  preparing  the  minds  of  His 
disciples  for  the  great  mystery  which  He  was  to 
institute  at  the  Last  Supper. 

To  one  who  takes  the  Church  for  his  guide,  it 
is  not  surprising  that  there  should  be  very  little 
direct  mention  of  the  Real  Presence  in  the  Gospel, 
for  he  realizes  that  that  Presence  was  believed  in 
and  Christ's  Body  and  Blood  received  in  the  Holy 
Communion  from  the  first,  before  the  Gospels  were 
written;  and  it  is  plain  that  the  Evangelists  did  not 
write  long  accounts  of  most  of  those  things  that 
were  believed  and  practised  by  Christians,  but 
confined  themselves  mostly  to  the  facts  of  our  Lord's 
life,  and  simply  stated  broad  principles  on  which 
doctrines  were  based. 

If  you  take  the  subject  of  Baptism,  you  will  find 
it  is  treated  in  very  much  the  same  way.  St. 
Matthew  gives  our  Lord's  words:  "  Baptizing  them 
in  the  Name  of  the  Father,  and  of  the  Son,  and  of 
the  Holy  Ghost."1  St.  Mark  those  other  words: 
"  He  that  believeth,  and  is  baptized,  shall  be  saved."2 
1  Matt,  xxviii.  19.  2  Mark  xvi.  16. 
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St.  John  does  not  mention  the  institution  of 
Baptism,  just  as  he  does  not  give  the  institution 
of  the  Eucharist  ;  but  he  relates  Christ's  teach 
ing  to  Nicodemus  about  men  being  born  again 
of  water  and  of  the  Spirit.  Thus,  with  regard  to 
these  two  sacraments,  what  we  find  in  the  Gospels 
is  the  bare  words  of  institution  without  any  directions 
as  to  how,  when,  or  where  they  are  to  be  adminis 
tered,  and  in  each  case  Christ's  teaching  about  the 
meaning  of  the  Sacrament,  which  teaching  is  taken 
by  many  outside  the  Catholic  Church  not  to  refer 
to  these  sacraments  at  all. 

Or,  to  take  another  instance,  the  doctrine  of 
the  Atonement,  which  is  considered,  and  rightly  so, 
such  an  important  doctrine  by  so  many,  what  is 
there  in  the  Gospels  about  it  ?  Is  it  ever  once 
mentioned  ?  No  doubt  the  principle  of  the  doctrine 
is  there,  and  there  are  references  to  it  in  our  Lord's 
teaching,  but  as  to  the  doctrine  itself,  as  held  by 
many  people  to-day,  there  is  not  a  word.  Where 
have  they  got  it  from  ?  Mainly  from  St.  Paul's 
writings,  and  from  those  writings  as  interpreted 
by  themselves  or  their  own  divines.  Protestants 
would  no  doubt  declare  that  there  is  no  need  to 
find  the  doctrine  of  the  Atonement  actually  stated 
in  the  Gospels,  for  the  principle  is  clearly  contained 
in  the  teaching  and  acts  of  Christ,  and  then  the 
doctrine  was  drawn  out  by  St.  Paul  and  others;  but 
this  is  just  what  we  are  contending  for.  The  Real 
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Presence  of  Christ  in  the  Blessed  Sacrament  may 
seem  to  some  not  to  be  stated  in  so  many  words 
(although  the  words  of  institution  and  our  Lord's 
teaching  in  St.  John  vi.  are  to  Catholics  plain  enough), 
but  the  principle  was  there — it  was  believed  in  from 
the  first — and  later  the  statement  of  the  doctrine 
was  drawn  up  by  the  Church,  directed  by  the  Holy 
Spirit,  Who  Christ  promised  should  guide  her  into 
all  truth.  Just  as  St.  Paul  writes  to  his  people  about 
the  doctrine  of  the  Atonement,  which  was  already 
believed  in  the  Church,  so  he  writes  about  the  Real 
Presence,  which  was  equally  believed,  and  warns 
his  readers  against  the  danger  of  eating  and  drinking 
unworthily,  not  discerning  the  Body  of  the  Lord. 
Outside  the  Church  there  are  various  theories  about 
such  doctrines,  as  those  of  the  Atonement  or  the 
Real  Presence,  and  men  have  interpreted  the  teach 
ing  of  St.  Paul  according  to  their  own  fancies.  In 
the  Church  there  is  one  definite  doctrine  laid  down, 
not  as  interpreted  by  St.  Paul  or  anyone  else,  but 
the  doctrine  which  the  Church  received  from  her 
Lord,  and  which  she  has  always  held  as  part  of  the 
deposit  of  truth.  St.  Paul  may  bring  out  more 
clearly  the  meaning  of  some  doctrine,  as  did  later 
the  Fathers  of  the  Church,  as  theologians  may  to 
day;  but  the  point  is  this:  that  whether  it  is  St.  Paul 
or  Pius  X.  who  teaches  about  a  doctrine,  it  is  not 
his  opinion  or  theory,  but  the  voice  of  the  Church 
commissioned  by  Christ  to  teach. 
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It  is  the  same  with  the  Mass.  The  only  mention 
of  it  is  in  the  Words  of  Institution  given  by  the 
synoptics  and  St.  Paul.  St.  Luke  and 
'*  St.  Paul  add  the  words:  "  Do  this  for  a 
commemoration  of  Me."1  One  may  see  a  reference  to 
it  in  the  words  of  Christ  given  by  St.  John:  "  I,  if  I 
be  lifted  up  from  the  earth,  will  draw  all  things  to 
Myself  "2— words  no  doubt  referring  primarily  to  His 
death  on  the  Cross,  but  wondrously  fulfilled  through 
the  ages  in  the  attraction  of  the  Holy  Mass.  St.  Paul 
draws  out  the  teaching  of  the  sacrifice  when  he 
writes:  "  As  often  as  ye  shall  eat  this  bread,  and 
drink  this  chalice,  you  shall  show  the  death  of  the 
Lord  until  He  come."3  As  St.  Paul  taught,  so  has 
the  Church  taught  from  the  beginning,  that  the 
Mass  is  a  continuation,  a  showing-forth  of  the  one 
sacrifice  on  the  Cross,  the  carrying-out  of  what 
Christ  Himself  taught.  The  very  fact  that  the 
Mass  has  been  continuously  celebrated  from  imme 
diately  after  the  Ascension  shows  what  the  Church 
always  believed  her  Head  had  instructed  her  to  do. 
That  the  principle  of  the  Mass  (by  whatsoever  name 
it  may  be  called)  is  found  in  the  Gospels  is  witnessed 
to  by  the  fact  that  among  most  bodies  of  Christians 
outside  the  Church  there  is  some  kind  of  service 
claiming  to  be  instituted  by  our  Lord  at  the  Last 
Supper.  It  may  be  only  a  bare  commemoration, 

1  Luke  xxii.  19;  i  Cor.  xi.  24. 

2  John  xii.  32.  3   I  Cor.  xi.  26. 
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and  contain  no  idea  of  sacrifice,  but  it  is  based  on 
what  Christ  did  in  the  upper  room,  which  is  the  only 
sanction  for  it  in  the  Gospels. 

We  come  back,  then,  to  this  question:  Does  the 
Church  in  setting  forth  the  Real  Presence  and  the 
Sacrifice  of  the  Mass  make  Christ  to  act  on  a  different 
principle  from  the  way  in  which  He  is  shown  in  the 
Gospels  ? 

The  Incarnation  itself  illustrates  the  principles 
on  which  Christ  acted.  The  Incarnation  was  what 
The  is  called  a  new  departure  in  the  history 
Incarnation.  of  God>s  Dealings  with  men.  It  brought 
men  into  an  entirely  new  relation  with  God.  Hither 
to  He  had  been  far  away  and  inaccessible,  now  He 
is  in  the  midst  of  them— one  of  themselves;  men 
could  see  Him,  hear  Him,  touch  Him.  They  saw, 
indeed,  only  a  man  like  themselves,  but  it  was  God 
dwelling  in  human  form. 

The   chief   feature    of   the    Incarnation    was   its 

sacramental   principle  —  the  union   of   the   Divine 

and  human,  the  Godhead  hidden  under 

Sacramental  the  form  of  man.     To  those  spiritually 

Principle.   blmd  christ  appeared  a  mere  man,  but 

those  who  saw  Him  with  the  eye  of  faith  acknow 
ledged  Him  as  the  Son  of  God;  just  as  now  the 
Protestant  sees  in  the  Blessed  Sacrament  only  a 
round  disc,  while  the  Catholic  knows  It  is  but  the 
veil  of  Christ's  Real  Presence. 

It  is  worthy  of  notice  that  the  Church,  which  has 
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always  been  so  steadfast  in  upholding  the  doctrine 
of  the  Incarnation  in  all  its  fulness,  has  also  taught 
the  reality  of  her  Lord's  sacramental  Presence; 
while,  on  the  other  hand,  many  of  those  who  have 
begun  by  denying  the  truth  of  the  Blessed  Sacra 
ment  have,  after  a  time,  lost  their  faith  in  the  In 
carnation. 

Where,  outside  the  Church  to-day,  do  we  find  a 
full  belief  in  the  Incarnation  of  Jesus  Christ  ?  No 
doubt  it  is  still  held  theoretically  by  many  as  an 
article  of  their  faith,  but  there  would  seem  to  be 
few  to  whom  it  is  a  vital  reality  entering  into  and 
influencing  their  whole  lives.  The  Incarnation  is 
the  union  of  the  Divine  with  the  human,  and  that 
not  for  one  short  period,  but  for  ever — Jesus  Christ  t 
the  God- Man,  is  "  yesterday,  and  to-day,  and  the 
same  for  ever."  But  if  one  reads  much  of  the  litera 
ture  of  the  present  day,  or  of  sermons  preached  by 
non-Catholics,  one  finds  little  real  belief  hi  the 
Incarnation,  in  Christ  as  perfect  God  and  perfect 
Man,  living  in  the  world,  the  life,  the  joy,  the  hope 
of  His  people. 

On  the  one  side  there  are  those  who  make  so  much 
of  the  sacrifice  of  the  Cross — "  the  finished  work," 
"  the  one  offering  " — that  they  appear  to  ignore  the 
real  humanity  of  Christ — that  He  still  lives  as  Man 
and  carries  on  His  work.  On  the  other  side  there 
are  those  who  seem  to  lose  sight  of  His  Divinity. 
They  look  upon  Him  as  a  great  Teacher,  a  wonder- 
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ful  Example,  a  Person  who  lived  in  this  world  at  a 
certain  point  of  its  history,  but  whose  life  and 
example  are  things  of  the  past.  Both  these  fail 
in  setting  forth  the  great  truth  of  the  continuance 
of  the  Incarnation,  that  Jesus  Christ,  God  and 
Man,  is  still  in  the  world — "  Emmanuel,  God 
with  us." 

This  is  what  we  meant  when  we  said  that  the  In 
carnation  itself  illustrates  the  principles  on  which 
Christ  acted,  for  the  sacramental  principle,  which 
is  the  main  feature  of  the  Incarnation,  underlies 
all  the  teaching  of  the  Church  with  regard  to 
Christ. 

The  Gospels  tell  us  of  a  Babe  being  born,  of  a 

Child  growing  up,  of  a  Man  teaching  and  working 

The       miracles,  of  this  Man  taking  bread  and 

Teaching  of  saying  it  was  His  Body,  of  His  suffering, 

the  Church.     ,    .  ,     .   .  . 

dying,  and  rising  again.  We  know  that 
here  were  hidden  great  mysteries,  that  this  Man  was 
the  eternal  Son  of  God;  but  how  do  we  know  it  ? 
Only  from  the  teaching  of  the  Church,  which  has 
not  only  taught  us  the  facts  related  in  the  Gospels, 
but  has  also  shown  us  the  meaning  of  these  facts 
and  the  principles  underlying  them.  The  Church 
which  teaches  that  the  Babe  in  the  manger  is  the 
Son  of  God,  teaches  also  that  when  the  Man  Christ 
Jesus  declares  bread  to  be  His  Body,  and  ordains 
a  commemoration,  He  is  giving  Himself  to  His 
people  in  a  new  way — a  Presence  which  is  always 
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to  be  with  them.  In  each  case  the  Church  is  true 
to  the  sacramental  principle  which  underlies  the 
Incarnation  and  the  earthly  life  of  Jesus  Christ. 

Another  instance  of  this  principle  is  found  in 
our  Lord's  miracle  of  the  feeding  of  the  multitudes 
with  a  few  loaves. 

This  miracle  has  always  been  understood  by  the 
Church  as  prefiguring  the  feeding  of  His  people  by 
our  Lord  with  His  Body  and  Blood — the 
smallness  of  the  supply  for  that  great 

Five       multitude,  yet  in  His  hands  miraculously 

Thousand. 

multiplied  and  distributed  through  His 
Apostles  to  the  people.  The  disciples  themselves 
recognized  the  apparent  impossibility,  the  in 
sufficiency  of  the  supply.  "  What  are  these  among 
so  many  ?"  they  ask,  and  yet  they  distribute  and 
find  them  more  than  sufficient.  There  is  a  mystery 
here  that  we  cannot  understand,  but  the  story  is  told 
in  the  Gospel,  and  is  unhesitatingly  accepted.  Yet 
many  of  those  who  accept  this  miracle  with  un 
questioning  faith,  when  they  are  asked  to  believe 
our  Lord's  own  words — "This  is  My  Body" — in 
their  plain  and  natural  meaning,  declare  that  it  is 
impossible,  He  could  not  have  meant  what  He  said. 
The  Apostles  wondered  how  Christ  could  feed  the 
multitude,  but  they  brought  the  loaves  and  arranged 
the  people  as  He  ordered,  and  they  found  the  food 
sufficient  ;  they  saw  His  power  working,  though 
they  knew  not  how,  and  they  believed  in  Him,  and 
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have  left  us  the  record  of  His  miracle.  How 
different  the  conduct  of  many  professing  disciples 
to-day — I  cannot  understand,  and  therefore  I  will 
not  accept. 

It  may  be  said  that  the  Apostles  had  the  proofs 
before  their  eyes — they  saw  the  multitude  was  fed, 
Proofs  of  ^ey  saw  the  fragments  left ;  but  to  those 
the  Blessed  who  are  willing  to  see,  are  there  not  proofs 
of  the  truth  of  the  Blessed  Sacrament  ? 
The  very  fact  that  thousands  all  through  the  history 
of  Christendom  have  believed  in  and  partaken  of 
this  heavenly  food,  that  the  belief  in  the  Blessed 
Sacrament  is  the  same  to-day  as  in  the  first  age  of 
the  Church,  might  show  us  that  it  is  a  real  belief, 
not  a  gigantic  fraud;  but  also  there  are  the  results, 
often  hidden,  but  no  less  real  in  countless  lives — 
the  strength  and  endurance  of  martyrs,  the  purity 
of  virgins,  the  power  of  heroic  and  self-sacrificing 
lives — these  are  seen  in  their  beauty  and  fulness  in 
those  who  have  fed  on  the  Bread  of  Life. 

In  the  Transfiguration  of  Christ  we  see  the  same 
principle,  for  there  the  three  chosen  disciples  were 
The  Trans-  allowed  to  catch  a  glimpse  of  the  Divinity 
figuration.  veije(j  by  the  humanity.  To  those  who 
saw  Him  in  His  earthly  life,  Christ  appeared  a  mere 
man.  We  know  from  the  teaching  of  the  Church 
that  He  was  perfect  God  as  well  as  perfect  Man — 
that  in  the  One  Person  there  were  the  two  natures. 
His  disciples  were  but  dimly  grasping  that  truth, 
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and  in  the  Transfiguration  He  drew  aside  the  veil 
for  a  few  moments,  and  showed  Himself  as  He  really 
was.  That  revelation  was  granted  only  to  three, 
and  but  for  a  short  time.  They  had  believed  in 
and  followed  Him  before  this  vision,  and  they  had 
to  go  down  from  the  mount  and  live  through  the 
dull  days  that  followed,  walking  "  by  faith,  not  by 
sight."  Among  those  who  believe  in  and  love 
our  Lord's  Presence  on  the  altar  there  are 
some  chosen  souls  to  whom  He  gives  at  times  a 
revelation  of  Himself,  but  to  most  His  Presence, 
though  real,  is  veiled  under  the  sacramental  species. 
Joined  with  the  sacramental  principle — or,  we 
might  say,  a  part  of  it — is  the  miraculous  principle. 

The  The  Incarnation  was  a  great  miracle — 
Miraculous  God  becoming  Man,  born  of  a  virgin,  with 

ncip  e'  no  human  father,  living  in  the  world  as 
Man,  dying  on  the  Cross — how  could  it  be  ?  If 
it  is  difficult  to  realize  the  sacramental  principle 
of  the  Incarnation,  the  union  of  the  human  with  the 
Divine,  so  it  is  to  understand  the  miraculous  side 
of  it — how  God  could  become  Man  at  all.  The 
Incarnation  is  a  miracle  quite  beyond  our  under 
standing,  but  once  we  have  grasped  its  truth  by 
faith,  then  all  that  follows  from  it  ought  to  be  easy. 
To  one  who  really  believes  in  the  Incarnation,  the 
acts,  the  miracles,  and  the  teaching  of  Christ  present 
no  difficulties,  for  they  are  in  perfect  harmony  with 
that  mystery.  Thus  the  feeding  of  the  multitude 
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is  an  example  of  the  human  and  Divine — Man 
ministering  to  his  fellow-men,  but  the  power  of  God, 
not  called  down  from  heaven,  but  exercised  in  Him 
self,  prefiguring  a  greater  feeding  of  His  people  in 
the  future.  The  Transfiguration  shows  us  the  union 
in  Christ  of  the  human  and  the  Divine.  Again,  the 
picture  of  Christ  stilling  the  tempest  brings  before 
us  in  a  striking  way  the  mystery  of  the  Incarnation. 
At  one  moment  Christ  is  asleep,  wearied  like  other 
men ;  then  He  is  aroused,  He  rebukes  the  winds  and 
the  waves,  which  instantly  obey  the  voice  of  their 
Creator. 

Another  principle  to  be  noticed  in  the  Incarnation 

is  the  nearness  of  God  to  His  people,  His  intimate 

relation  with   them.     "  Emmanuel,   God 

ihe 

Principle  of  with  us " — this  was  the  promise  of  the 
Incarnation;  God  no  longer  far  off,  but 
come  down  among  men,  seen  and  touched  by  them; 
men  invited  to  come  to  Him  with  their  troubles, 
relieved  and  healed,  treated  as  His  friends.  Does 
not  the  Christ  of  the  Catholic  Church  answer  to 
this  principle  ?  Where  else  do  you  find  Him  brought 
so  close  to  His  people  ? 

One  hears  among  certain  sects  such  phrases  as 
"  Trust  in  Jesus,"  "  Give  yourself  to  Jesus";  but 
these  are  very  vague.  It  is  in  the  Church  alone 
that  Jesus  is  really  near  to  us,  living  in  the  midst 
of  us,  calling  us  to  visit  Him,  to  devote  ourselves 
to  Him,  to  be  His  friends  and  lovers. 
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Thus  in  the  Gospels  we  have  the  story  of  the 
Incarnate  Son  of  God.  The  Church  bases  all  her 
teaching  on  the  Incarnation,  and  sets  before  us  the 
Christ  true  to  those  three  principles  which  are  there 
so  plainly  seen — viz.,  the  sacramental,  the  miracu 
lous,  and  the  intimate. 

But  it  is  not  only  in  the  Sacrifice  of  the  Mass  and 
in  the  Real  Presence  that  the  Church  sets  before  us 
The  Rites  of  the  Personality  of  Jesus  Christ — all  her 
the  Church.  ceremonies  and  rites  bear  witness  to  the 
same  truth.  Confession,  the  power  of  the  priesthood, 
the  invocation  of  saints — such  things  as  these,  if 
rightly  understood,  will  be  found  to  derive  all 
their  meaning  and  value  from  the  Person  of 
Christ. 

We  shall  consider  these  more  in  detail  under 
another  aspect;  for  the  present  let  us  see  how  two 
of  them  answer  to  some  characteristics 
Sacrament  seen  in  the  life  of  Jesus  Christ.  The 
of  Penance.  Sacrament  of  Penance,  commonly  called 
"  Confession,"  which  is  such  a  stumbling-block  to 
many,  is  but  Christ's  own  way  of  granting  His 
pardon  to  those  who  are  sorry  for  their  sins.  It 
answers  to  two  characteristics  of  Christ's  human 
life.  These  are,  the  one  His  hatred  of  sin,  the 
other  His  mercy  and  kindness  to  sinners.  There 
is  no  need  to  insist  on  these  being  characteristics 
— it  is  plain  enough  to  anyone  who  reads  the 
Gospel. 
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It  is  one  of  the  strangest  results  of  the  departure 
from  the  teaching  of  the  Church  that  in  these  days  sin 

Christ's    is  taken  so  little  account  of.  We  hear  much 

Hasind  °f   °f  the  mercy  and  gentleness  of  Christ,  of 

the  need  of  being  like  Him  in  doing  good 

to  our  neighbour;  but  the  fact  of  His  hatred  of  sin, 

of  His  denunciation  of  it,  of  His  teaching  as  to  the 

results  of  it,  seems  almost  entirely  lost  sight  of. 

The  Catholic  Church  has  always  taught,  as  her 
Master  taught,  that  sin  is  a  great  evil — in  fact  the 
only  evil;  that  it  was  to  save  men  from  sin  that 
Christ  suffered  and  died,  and  that  deliberate  sin 
unrepented  of,  results  in  the  loss  of  God  for  all 
eternity.  This  is  surely  plain  enough  in  the  Gospels, 
where  we  find  our  Lord  speaking  in  the  strongest 
terms,  not  only  of  outward  acts,  but  of  sins  of  thought 
and  of  word.  If  the  Church  would  be  true  to  her 
Master,  she  must  teach  that  sin  is  the  only  real  evil, 
and  that  men  must  recognize  it,  and  get  rid  of  it  if 
they  are  to  have  any  real  happiness. 

Therefore,  the  Church,  under  the  guidance  of  her 
Lord,  sets  up  the  tribunal  of  penance,  and  says 
to  her  children  in  the  Lord's  own  words:  "  Except 
you  be  converted,  and  become  as  little  children, 
you  shall  not  enter  into  the  kingdom  of  heaven."1 
It  is  this  "  conversion,"  "  repentance,"  "  doing 
penance,"  which  is  so  plain  in  our  Lord's  teaching, 
that  is  so  opposed  to  the  natural  man's  inclinations. 
1  Matt,  xviii.  3. 
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His  pride  rebels  against  this  humbling  of  himself; 
he  hates  to  have  to  acknowledge  that  he  has  done 
wrong.  He  is  ready  enough  to  confess  in  a  general 
way  that  he  is  not  all  he  ought  to  be ;  but  to  come  to 
close  quarters  with  his  sins,  to  go  like  a  child  to  his 
Father  and  confess  what  he  has  done  against  Him — 
this  is  more  than  he  can  stand.  Christ  teaches 
through  His  Church,  as  He  taught  those  who 
listened  to  Him  on  earth,  that  sin  is  a  very  real 
thing,  that  it  must  be  acknowledged  and  repented 
of,  that  only  he  who  humbles  himself  and  deliber 
ately  turns  away  from  sin  can  enter  the  kingdom 
of  heaven. 

The  Confessional  stands  as  a  perpetual  witness  to 
this  characteristic  of  Christ— viz.,  his  hatred  of  sin. 
The  religion  which  Christ  taught  was  no  easy-going 
system  of  pretty  thoughts  or  beautiful  aspirations, 
but  a  religion  of  self-denial,  of  penance,  of  cutting 
off  the  hand  and  plucking  out  the  eye,  just  as  His 
life  on  earth  was  no  easy  life,  but  one  of  trial,  of 
suffering,  and  of  self-sacrificing  love.  Why  did 
He  live  such  a  life  and  undergo  such  a  shameful 
death  ?  We  know  it  was  because  of  sin— not  His 
own,  but  ours.  He  has  taught  us  by  what  He 
suffered  the  evil  of  sin,  and  if  we  are  to  follow  Him 
and  be  made  like  Him,  we,  too,  must  have  a 
great  hatred  of  sin,  a  real  desire  to  root  it  out  of 
our  lives,  and  this  can  only  be  done  with  pain,  by 
humility,  and  self-denial. 
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Confession  of  sins  to  the  priest  is  not  easy  or 
pleasant.  It  is  not  meant  to  be.  It  is  a  humbling 
of  ourselves,  and  involves  trouble,  suffering,  self- 
denial;  it  is  the  disciple  answering  to  what  he  sees 
in  his  Master.  As  Christ  hates  sin,  as  He  suffered 
and  died  to  save  us  from  it,  as  He  has  taught  us 
that  sin  separates  us  from  God  and  must  be  got  rid 
of,  so  His  children  learn  to  hate  sin,  and  do  their 
part  in  seeking  to  be  freed  from  it  by  using  the 
means  He  Himself  has  given  them. 

We  need  not  consider  in  this  place  the  objections 
of  non-Catholics  to  the  Sacrament  of  Penance,  but 
granted  that  the  Church  does  teach  the  need 
of  it,  we  only  say  that  it  most  clearly  answers 
to  this  characteristic  of  Christ's  life — His  hatred 
of  sin. 

At  the  same  time  it  answers,  also,  to  that  other 
characteristic — His  mercy  and  kindness  to  the 

Christ's  smner-  For  what  does  the  penitent  find 
Mercy  to  in  the  Confessional  ?  Not,  as  some  would 
have  us  believe,  all  SOrts  of  horrible 
questions  and  suggestions,  not  terrible  scoldings 
with  severe  penances;  but  forgiveness,  healing, 
comfort.  If  there  is  need,  either  from  the  nature 
of  the  sins  or  from  a  want  of  care  or  sincerity  on 
the  part  of  the  penitent,  there  may  be  some  severity, 
but  it  is  a  severity  of  kindness,  like  the  use  of  the 
surgeon's  knife,  and  what  follows  on  a  good  con 
fession  is  invariably  peace  and  comfort.  The  burden 


Personality  3  3 

of  sins  is  rolled  away,  the  penitent  is  consoled  and 
strengthened,  and  sent  away  in  peace.  Only  those 
who  regularly  and  faithfully  make  use  of  this  great 
Sacrament  can  understand  what  a  blessing  and  a 
help  it  is,  and  can  realize  how  it  conveys  to  those 
who  are  sorry  for  their  sins  the  mercy  and  kindness 
of  Christ. 

We  hear  much  of  objections  to  the  "  power  of 
the  priesthood,"  and  it  is  a  great  power,  for  the 
T  priest  is  the  representative  of  Christ,  not 

of  the  of  some  vague,  shadowy  figure,  but  of  a 
Priesthood.  real  personal  Christ,  Who  sends  out  His 

representatives  into  the  world  to-day  as  He  sent 
out  His  Apostles  long  ago. 

As  has  been  said  above,  the  story  of  the  Gospels 
is  the  story  of  a  Personality,  and  the  priest  in  his 
life  and  work  is  the  representative  of  that 
the    ReprV  Person.     When  he   baptizes  a  child,  he 
o'f  Chrilt6    receives  that  child  into  Christ's  Church; 
when  he  absolves,  he  absolves  in  virtue  of 
the  power  he  receives  from  Christ ;  when  he  preaches, 
he  preaches  Christ's  Gospel;  when  he  offers  the  Holy 
Mass,  he  represents  Christ  Who  is  the  real  Priest 
at  the  altar;  when  he  gives  the  Holy  Communion, 
he  dispenses  Christ's  Body  and  Blood.     Thus  in  all 
his  acts  he  is  a  witness  to  the  Personality  of  Christ. 
The  Protestant  minister,  of  whatsoever  denomina 
tion,  does  not  claim  to  be  the  representative  of 
Christ  in  this  way.    He  is  His  minister,  His  messenger 
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in  some  way,  self-sent  or  commissioned  by  others 
to  speak  about  Christ,  and  to  pray  for  and  with 
others;  but  the  priest  alone  claims  to  represent 
Christ,  to  act  and  to  speak  in  His  name,  and  with 
His  authority. 

This  claim,  tremendous  as  it  is,  is  based  on  the 
very  fact  of  our  Lord's  Personality;  because  Christ 
is  a  real  Person,  living  and  working  among  men 
to-day.  He,  through  the  Church  of  which  He  is 
the  Head,  ordains  men  to  represent  Him  in  the 
world,  and  says  to  them,  as  He  said  before:  "  As 
the  Father  hath  sent  Me,  I  also  send  you."1  "  He 
that  heareth  you,  heareth  Me :  and  he  that  despiseth 
you,  despiseth  Me."2 

1  John  xx.  21.  2  Luke  x.  16. 


II. 

WORKING  THROUGH  MEN 

SACERDOTALISM  is  a  great  stumbling-block  to  many. 
They  may  not  know  exactly  what  it  means,  but  that 
Sacerdotal-  makes  it  all  the  more  dangerous;  at  any 

ism.  rate>  ft  h^  something  to  do  with  priests, 
and  therefore  must  be  bad,  for  everyone  knows 
that  the  idea  of  priesthood  is  utterly  opposed  to  the 
pure  Gospel.  Here,  at  least,  people  will  say  that 
you  cannot  find  anything  to  answer  to  the  existence 
of  the  Catholic  priesthood.  In  the  Gospel  there  is 
the  story  of  a  gentle  and  humble  Christ,  but  no  trace 
of  anything  like  a  priest,  or  any  hint  of  Christ's 
ever  allowing  such  claims  as  are  made  by  the 
Catholic  priesthood. 

Let  us  remember  again  that  we  are  dealing  with 
principles,  and  the  question  is,  Is  there  any  principle 

The  on  which  Christ  acted  which  is  answered 
Prietthood.  to  in  the  catholic  priesthood  ?  Or  is  this 
priesthood,  as  some  declare,  simply  a  human  in 
vention  in  direct  contrast  with,  even  in  opposition 
to,  all  that  Christ  did  and  taught  ?  The  Catholic 
Church  declares  that  her  priesthood  is  not  a  mere 
35 
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human  invention,  but  that  her  priests  are  sent  out 
by  Christ  as  His  Apostles  were,  that  they  are  His 
representatives  in  the  world,  and  bear  witness  to 
His  Personality. 

It  is  easy  enough  to  fling  broadcast  vague  charges 
against  the  priesthood,  to  talk  about  priestly  power 
and  influence  as  utterly  different  from  the  conduct 
of  the  meek  and  lowly  Christ ;  or  to  compare  a  priest 
in  gorgeous  vestments  singing  Mass  with  Christ 
preaching  the  sermon  on  the  mount,  and  so  to  settle 
the  matter  once  for  all  as  if  there  were  no  question 
about  it.  But  when  we  quietly  and  seriously  consider 
principles,  we  find  the  matter  is  by  no  means  so 
easily  settled,  and  without  doubt  it  can  be  shown 
that  the  Christian  priesthood  is  not  only  a  witness 
to  the  Personality  of  Christ,  but  also  answers  to 
another  principle  on  which  Christ  acted,  and  that 
is  His  working  through  men. 

The  fact  that  Christ  did  work  through  men  can 
hardly   be   denied   by   anyone   who  has   read   the 
Gospels ;  and  it  is  generally  acknowledged 
by  believers  that  in  some  form  or  another 
Christ  still  works  through  men,  whether 
it  be  through  members  of  the  Salvation 
Army,  preachers  of  various  sects,  Anglican  clergy 
men,  or  Catholic  priests.     What  we  need  to  find 
out   is  the  meaning  of  this   principle   of  Christ's 
work,  and  whether  the  priesthood  contradicts  or 
answers  to  that  meaning. 
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At  first  sight  it  would  seem  highly  probable  that 
the  priest  in  his  work  would  answer  to  this  principle 
more  closely  than  the  Protestant  minister,  for  at 
least  the  former  was  in  existence  from  the  first — 
i.e.,  immediately  after  our  Lord's  Ascension,  and 
centuries  before  the  minister  was  heard  of;  and  the 
priest  has  always  been  commissioned  by  the  Church 
which  Christ  founded,  whereas  the  minister  is  either 
sent  by  some  body  which  has  split  off  from  the 
Church,  or  has  taken  the  office  upon  himself.  But 
let  us  see  what  we  find  in  the  Gospel. 

When  Christ  was  about  to  come  into  the  world 
as  man,  He  sent  out  a  herald  to  prepare  the  way  for 
The  Him.  Through  the  ages  since  the  Fall 
Forerunner,  there  had  been  prophets  commissioned  by 
God  to  tell  His  people  of  the  Saviour  Who  was 
coming,  and  now  St.  John  the  Baptist  is  sent  to 
announce  the  fulfilment  of  the  promise.  The  coming 
of  this  herald  is  attended  by  remarkable  circum 
stances,  clearly  indicating  the  importance  of  his 
work. 

A  special  messenger  from  God  announces  that  a 
child  is  to  be  born  to  an  aged  couple;1  this  child  is 
to  be  filled  with  the  Holy  Ghost  even  from  his 
mother's  womb;  he  is  to  go  before  Christ  in  the  spirit 
and  power  of  Elias  to  prepare  for  the  Lord  a  perfect 
people. 

Thus,  even  before  He  came,  Christ  sanctified  from 
1  Luke  i.  ii,  .15,  17. 
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his  birth  the  man  chosen  to  announce  Him,  set  him 
apart,  and  in  doing  this  acted  on  the  principle  of 
working  through  men,  conveying  His  benefits  to 
men  through  their  fellow-men,  and  foreshadowed 
those  others,  consecrated  and  specially  sent  by  Him, 
who  should,  through  the  ages  since  He  was  on  earth, 
proclaim  Him  to  the  world  and  minister  to  others 
in  His  Name. 

If  it  were  a  necessary  part  of  Christ's  plan  that 
when  He  was  just  about  to  show  Himself  in  the 
world  He  should  take  such  special  measures  with 
regard  to  the  herald  who  was  to  announce  Him, 
does  it  not  seem  natural  that  He  should  will  that 
after  He  has  left  the  world  there  should  be  a  special 
body  of  men  to  carry  on  His  work,  rather  than  that 
it  should  be  left  to  anyone  to  take  up  of  his  own 
accord  and  on  his  own  responsibility  ? 

Those  who  object  to  the  Christian  priesthood 
seem  to  think  that  all  any  minister  of  Christ  has  to 
do  is  to  preach  and  to  pray,  which  they  maintain 
anyone  can  do  if  he  reads  his  Bible ;  but  in  the  work 
of  St.  John  the  Baptist  we  find  much  more  than  mere 
preaching  of  vague  generalities:  there  is  authority, 
discipline,  outward  ceremony.  He  tells  those  who 
listen  to  him  that  they  must  do  penance,  they  must 
submit  to  baptism;  and  when  the  different  classes 
come  to  him  with  the  question,  "  What  shall  we 
do  ?"  he  gives  them  definite  practical  rules  for 
their  life.  He  speaks  with  authority  because  he  is 
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commissioned,  and  he  bases  all  that  he  teaches  and 
all  that  he  does  on  the  fact  of  his  being  specially 
sent  by  God. 

As  soon  as  Christ  begins  His  public  ministry  He 

chooses  men  to  be  with  Him  to  share  in  His  work, 

The       and  tells  them  that  they  are  to  be  fishers 

Apostles.    of  men  i    After  they  have  been  jn  His 

company  for  some  time,  He  selects  twelve,  "  that 
they  should  be  with  Him,  and  that  He  might  send 
them  to  preach."2  At  the  same  time  He  delegates 
some  of  His  power  to  them;  they  are  not  only  to 
speak  about  Him,  but  are  to  act  in  His  Name  and 
by  His  power.  "  He  gave  them  power  over  unclean 
spirits,  to  cast  them  out,  and  to  heal  all  manner  of 
diseases,  and  all  manner  of  sicknesses."3  As  He 
sends  them  out  He  says  to  them:  "  Preach,  saying: 
The  kingdom  of  heaven  is  at  hand.  Heal  the  sick, 
raise  the  dead,  cleanse  the  lepers,  cast  out  devils."4 
He  declares  that  it  will  be  more  tolerable  in  the  day 
of  judgment  for  the  wicked  cities  of  the  plain  than  for 
those  who  refuse  to  receive  or  to  hear  His  messengers. 
Later  on  Christ  "  appointed  also  other  seventy- 
two:  and  He  sent  them  two  and  two  before  His 
face,  into  every  city  and  place,  whither  He  Himself 
was  to  come."6  To  them  also  He  gives  power  to 
heal  the  sick,  and  repeats  His  solemn  warning  about 
the  danger  of  refusing  to  receive  His  messengers. 

1  Marki.  17.  2  Mark  iii.  14.  3  Matt.  x.  i. 

4  Matt.  x.  7,  8.  8  Luke  x.  j. 
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We  read  that  "  the  seventy-two  returned  with  joy, 
saying:  Lord,  the  devils  also  are  subject  to  us  in 
Thy  Name,"  which  our  Lord  confirms  by  saying: 
"  I  saw  Satan  as  lightning  falling  from  heaven." 

It  may  be  objected  that  these  instances  prove 
nothing  as  regards  the  present  day,  for  these  men 
were  only  sent  to  announce  the  coming  of  Christ 
and  prepare  people  for  His  ministry,  and  that 
special  miracles  were  necessary  then,  to  which  the 
answer  is  that  they  are  not  cited  as  proofs  ;  but  they 
are  clear  instances  of  the  principle  that  Christ  did 
work  through  men,  and  that  He  not  only  specially 
chose  these  men,  but  did  distinctly  give  them  power 
and  authority,  not  only  to  speak,  but  also  to  act 
and  confer  benefits  in  His  Name. 

The  miracle  at  Cana  of  Galilee  is  another  example 
of  the  same  principle:  Christ  could  have  changed 

Ch  .   ,      the  water  into  wine  by  His  mere  command  , 

First        but  He  chose  to  employ  men  to  take  their 

Miracle.  .g    significant  .    the   ser_ 


vants,  who  in  their  willing,  prompt  obedience  be 
came  the  instruments  by  which  the  Lord  exercised 
His  power,  foreshadow  in  a  way  those  who  were 
afterwards  to  be  the  delegates  of  Christ.  They  did 
not  know  how  the  miracle  was  performed,  they 
simply  did  what  they  were  told. 

The  priest  to-day  pours  water  on  the  head  of  the 
child:  he  does  not  know  how  the  great  miracle  of 
the  new  birth  takes  place  in  the  child's  soul.  He 
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utters  the  words  of  consecration,  and  cannot  see 
the  great  change  that  is  accomplished  in  his  hands. 
He  pronounces  the  words  of  absolution  over  a  peni 
tent  soul,  and  does  not  know  how  that  soul  is 
cleansed  from  its  guilt;  but  in  each  case  he  speaks 
the  words  and  performs  the  acts  which  his  Lord  has 
commanded  him,  and  it  is  only  through  his  Lord's 
power  delegated  to  him  that  the  miracle  is  performed. 
We  have  already  considered  the  miracle  of  the 
feeding  of  the  five  thousand,  which  illustrates  this 
principle  that  Christ  chose  to  work 
ing  of  the  through  men,  and  to  convey  through 

Thfusa'nd  their  hands  His  benents  to  their  ^How- 
men.  Taken  by  itself,  it  might  seem  as 
if  it  were  simply  a  matter  of  convenience  that  the 
disciples  should  distribute  the  food;  but  when  we 
consider  all  the  circumstances,  when  we  see  how 
much  is  made  of  this  miracle,  being  recorded  by  all 
four  Evangelists,  and  how  soon  it  was  followed  by 
our  Lord's  discourse  on  eating  His  Flesh,  it  looks  as 
if  Christ  had  some  special  purpose  in  view  in  choosing 
to  feed  the  people  through  the  hands  of  His  disciples. 

With  regard  to  the  forgiveness  of  sins,  there  is 
Christ's  teaching  about  His  followers  offending 

Power  against  one  another.  First,  the  one  who  is 
to  Forgive  offended  is  to  reprove  his  brother  pri 
vately;  if  the  offender  will  not  hear  him, 
he  is  to  take  one  or  two  witnesses;  then:  "  If  he 
will  not  hear  them,  tell  the  Church.  And  if  he  will 
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not  hear  the  Church,  let  him  be  to  thee  as  the 
heathen  and  the  publican."1  Here  we  have  dis 
tinctly  foretold  a  body  of  men  exercising  discipline 
and  authority,  a  court  of  appeal  whose  judgment  is 
to  be  final,  for  the  refusal  to  hear  the  Church  is  to 
be  followed  by  excommunication  from  the  company 
of  the  faithful ;  and  our  Lord  confirms  this  power  of 
His  Church  with  the  solemn  declaration:  "  Amen  I 
say  to  you,  whatsoever  you  shall  bind  upon  earth, 
shall  be  bound  also  in  heaven ;  and  whatsoever  you 
shall  loose  upon  earth,  shall  be  loosed  also  in 
heaven."2 

These  examples  of  the  principle  of  working 
through  men  prepare  us  for  the  definite  an 
nouncements  which  Christ  makes  that  He  does 
commit  His  work  to  men,  that  He  does  delegate 
His  power  to  them,  and  send  them  forth  in  His 
Name.3 

Thus  there  is  the  promise  to  St.  Peter,  that  on 
him  Christ  will  build  His  Church,  against  which 
the  gates  of  hell  shall  not  prevail.4  Leaving  aside 
the  question  of  St.  Peter's  primacy,  we  will  only 
remark  that  this  Church  must  be  a  body  of  men,  a 
witness  to  Christ  in  the  world,  to  last  for  all 
time. 

1  Matt,  xviii.  17.  2  Matt,  xviii.  18. 

3  Matt,  xxviii.  18-20;  Mark  xvi.  15-18;  Luke  xxiv.  48,  49; 
John  xiii.  20. 
*  Matt.  xvi.  1 8. 
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Again,  in  His  discourse  in  the  upper  room  after 

He  has  washed  the  disciples'  feet  and  told  them 

how  He  is  soon  to  be  betrayed  by  one  of 

CoJmhslon  them,  Christ  makes  this  direct  announce- 

Aposdes  ment :  "  Amen'  amen  !  saY  to  y°u'  he 
that  receiveth  whomsoever  I  send  re 
ceive  th  Me;  and  he  that  receiveth  Me,  receiveth  Him 
that  sent  Me."1  This  must  refer  to  the  time  when 
He  shall  have  left  the  world,  and  the  words  "  whom 
soever  I  send  "  show  that  His  work  was  to  be  carried 
on  by  men  commissioned  by  Him. 

Finally,  all  four  Evangelists  narrate  how  after 
His  Resurrection  Christ  sent  out  His  Apostles  to 
preach,  to  baptize,  and  to  forgive  sins.  Though 
the  narratives  differ  as  regards  details,  they  all 
agree  in  showing  quite  clearly  that  Christ  intended 
to  use  men  for  extending  His  kingdom  in  the  world, 
that  He  gave  to  these  men  His  authority  and  com 
mission,  and  that  He  endued  them  with  special 
powers  for  their  work. 

Thus,  in  St.  Matthew  our  Lord's  words  are:  "  All 
power  is  given  to  Me  in  heaven  and  in  earth.  Go 
ye,  therefore,  and  teach  all  nations :  baptizing  them 
in  the  Name  of  the  Father,  and  of  the  Son,  and  of 
the  Holy  Ghost,  teaching  them  to  observe  all  things 
whatsoever  I  have  commanded  you."2 

In  St.  Mark  it  is  much  the  same:  "  Go  ye  into  all 
the  world  and  preach  the  Gospel  to  every  creature. 
1  John  xiii.  20.  a  Matt,  xxviiii  18-20 
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He  that  belie veth  and  is  baptized,  shall  be  saved: 
but  he  that  belie  veth  not,  shall  be  condemned."1 
And  Christ  proceeds  to  tell  them  the  signs  that  shall 
follow— how  in  His  Name  they  shall  cast  out  devils, 
speak  with  new  tongues,  take  up  serpents,  heal  the 
sick. 

According  to  St.  Luke,  after  telling  the  Apostles 
that  penance  and  remission  of  sins  are  to  be  preached 
in  His  Name  among  all  nations,  Christ  says:  "  You 
are  witnesses  of  these  things.  And  I  send  the 
promise  of  My  Father  upon  you."2 

There  are  several  things  to  be  noticed  in  these 
passages.  First,  how  Christ  bases  the  work  of  His 
Apostles  on  the  fact  of  His  own  power:  because  all 
power  was  given  Him  in  heaven  and  in  earth,  there 
fore  they  are  to  teach  others.  This  must  mean  that 
He  is  delegating  some  of  His  power  to  them;  and 
"  the  promise  of  the  Father  "  here  mentioned  by 
St.  Luke  is  explained  by  him  in  the  Acts  of  the 
Apostles  to  be  the  power  of  the  Holy  Ghost.  Christ 
had  told  the  Apostles  to  wait  in  Jerusalem  for  this 
promise  of  the  Father,  and  that  they  were  soon  to 
be  baptized  with  the  Holy  Ghost,  and  then  He 
added:  "  You  shall  receive  the  power  of  the  Holy 
Ghost  coming  upon  you,  and  you  shall  be  witnesses 
unto  Me  in  Jerusalem  .  .  .  and  even  to  the  utter 
most  parts  of  the  earth."3 

1  Mark  xvi.  15-16.  2  Luke  xxiv.  47-49. 

3  Acts  i.  8. 
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Another  point  to  be  noticed  is  the  definiteness  of 
the  message  the  Apostles  have  to  announce:  they 
The  are  to  be  witnesses  to  Christ's  Person- 
Message.  aiity,  they  are  to  make  disciples  of  (the 
literal  meaning  of  the  word  "  teach "  in  St. 
Matthew)  all  nations,  and  also  they  are  to  baptize, 
to  preach  penance  and  remission  of  sins,  and  to 
instruct  people  in  all  those  things  that  Christ  has  laid 
down  for  those  who  believe  in  Him ;  thus  the  whole 
system  of  sacraments,  instruction,  and  discipline  is 
committed  to  chosen  men. 

Again,  from  these  passages  we  see  how  the  work 
of  the  Apostles  is  not  to  be  confined  to  one  place 

The  Work    °r  One  Pe°Ple>  but  theV  arG  tO  g°  mt°  a11 

to  b°f  the  world  to  teach  all  nations,  to  preach 
continued.  the  Gospel  to  every  creature.  That  such 

a  command  should  be  only  for  the  lifetime  of  the 
Apostles,  and  that  after  their  death  this  systematic 
work  should  cease,  seems  hardly  probable;  and,  in 
fact,  we  have  some  words  of  our  Lord  which  show 
us  that  this  was  not  to  be  the  case. 

Joined  on  to  those  words,  "  Teaching  them  to 
observe,"  etc.,  are  these  others:  "  And,  behold,  I  am 
with  you  all  days,  even  to  the  consummation  of  the 
world."1 

These  words  have  been  often  quoted  as  showing 
in  a  poetical  way  how  Christ  is  always  with  the 
believer,  but  taken  strictly  with  the  context  they  are 
1  Matt  xxviii.  20. 
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so  distinctly  a  part  of  the  whole  sentence  beginning 
"  All  power  is  given  to  Me,"  that  they  must  be 
understood  as  spoken  to  the  Apostles,  and  plainly 
refer  to  a  continuance  of  their  work. 

St.  John's  account  of  the  sending  of  the  Apostles 
is  a  little  different  from  the  others,  but  it  shows 
quite  as  plainly  how  Christ  chose  to  work  through 
men. 

In  our  Lord's  last  discourse  before  He  died,  re 
corded  by  St.  John,  there  are  many  allusions  to  the 
work  the  Apostles  will  have  to  do,  and  how  they 
are  to  have  the  help  and  guidance  of  the  Holy 
Ghost. 

In  His  great  prayer  Christ  prays  for  their  sanctifi- 
cation,  their  preservation  from  evil,  their  unity,  and 
says  to  His  Father:  "  As  Thou  hast  sent  Me  into 
the  world,  I  also  have  sent  them  into  the  world."1 
He  also  prays  for  "  those  who  through  their  word 
shall  believe  in  Me."2 

After  the  Resurrection,  St.  John  tells  us,  Christ 
appeared  to  His  disciples  and  said  to  them:  "  Peace 
be  to  you.  As  the  Father  hath  sent  Me,  I  also  send 
you.  When  He  had  said  this :  He  breathed  on  them ; 
and  He  said  to  them :  Receive  ye  the  Holy  Ghost : 
whose  sins  you  shall  forgive,  they  are  forgiven  them : 
and  whose  sins  you  shall  retain,  they  are  retained."3 
St.  John  also  records  the  three-fold  commission  to 

1  John  xvii.  18.  3  John  xvii.  20. 

3  John  xx.  21-23. 
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St.  Peter—"  Feed  My  lambs.  Feed  My  lambs. 
Feed  My  sheep."1 

We  know  that  the  Apostles  had  to  wait  for  their 
final  commission,  and  the  power  for  their  work,  till 
the  descent  of  the  Holy  Ghost;  but  these  passages 
from  the  Gospels  which  we  have  considered  set 
before  us  Christ's  intention,  how  He  acted  in  His 
earthly  life,  and  how  He  was  going  to  act  after  His 
Ascension,  on  this  principle  of  working  through  men. 

To  this  principle,  so  definite  and  systematic,  the 

Church  answers  in  her  priests.    They  are  sent  by 

Christ,  for  they  have  received  His  com- 

a  Witness  mission   transmitted  to  them  in  an  un- 

Perwnailty  broken  descent  from  the  Apostles ;  they  are 

witnesses  to  His  Personality ;  they  preach 

not  one  or  two   of  His  doctrines,  but  His  whole 

Gospel — "  Whatsoever  He  has  commanded  them  "; 

they  administer  His  Sacraments ;  they  exercise  His 

discipline;  and  they  are  endued  with  the  power  of 

the  Holy  Ghost,  given  to  them  in  their  ordination. 

1  John  xxi.  15-17. 
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RITUAL  AND  CEREMONIAL 

THE  Catholic  Church  answers  to  another  great  prin 
ciple  which  is  found  running  through  all  the  story 
Rites  and    of  Christ's  life  on  earth,  and  that  is  ritual, 
Ceremonies.  or  ^e  use  of  earthly  means. 

Take  His  story  as  it  is  told  in  the  Gospels,  and 
you  will  find  that  it  is  full  of  ritual  in  its  ordinary 
sense  of  rites  and  ceremonies,  of  outward  acts  ex 
pressing  inward  truths, and  that  our  Lord  constantly 
made  use  of  earthly  means  by  which  to  teach  people 
or  to  confer  benefits  upon  them. 

Those  who  say  that  the  religion  of  Jesus  Christ  is 
a  purely  spiritual  one,  with  no  place  in  it  for  outward 
acts  or  ceremonies,  because  Christ  never  used  any 
ceremonies,  but  discouraged  or  even  denounced 
them — these  people  must  have  closed  their  eyes  to 
a  very  considerable  part  of  the  Gospels. 

The  subject  has  been  well  and  fully  treated  by 
Father  Bridgett  in  his  book,  "  The  Ritual  of  the  New 
Testament,"  where  he  shows  very  plainly  how  much 
ritual  there  was  connected  with  the  birth,  the  acts, 
the  death,  and  resurrection  of  our  Lord.  Without 
following  this  writer  into  all  his  details,  we  may  just 
48 
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mention  here,  as  establishing  our  principle,  one  or 
two  points  which  are  fully  drawn  out  by  him. 

Thus,  for  instance,  there  is  the  ritual  attending 
Christ's  birth.  It  is  true  that  He  was  born  in 

Ritual  poverty  in  a  stable,  but  His  birth  was 
of  Christ's  announced  to  the  shepherds  by  an  angel 
with  the  singing  of  the  heavenly  choir, 
and  the  visit  of  the  shepherds  was  followed  by  the 
adoration  of  the  Magi  and  the  offering  of  their  gifts. 
There  was  ritual  at  His  Transfiguration,  ritual  at 
His  Death,  ritual  at  His  Resurrection. 

It  may  be  said  that  this  proved  nothing,  for  Christ 
is  God,  and  it  was  only  fitting  that  He  should  be 
given  homage,  and  that  there  should  be  some  out 
ward  signs  to  show  His  glory  and  power;  but  now 
that  He  is  gone  we  cannot  give  Him  outward  honour 
— our  worship  must  be  entirely  spiritual.  We  shall 
try  and  show  a  little  later  how  false  this  idea  is;  for 
the  present  we  only  say  that  the  argument  that 
because  Christ  lived  a  humble  life  on  earth,  therefore 
He  was  opposed  to  all  ritual  or  ceremonial,  can 
hardly  be  pressed  when  we  see  that  He  chose  that 
the  principal  acts  of  His  time  on  earth  should  be 
accompanied  by  impressive  ceremonial. 

The  arguments  usually  brought  forward  to  prove 
that  ritual  is  utterly  opposed  to  the  prin- 

Objeotions.  /      * 

ciples  on  which  Christ  acted  may  be 
roughly  classed  under  three  heads  :  (i)  That  Christ 
used  no  ritual  acts ;  (2)  that  He  condemned  all  use  of 
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ceremonial;  and  (3)  that  He  instituted  a  purely 
spiritual  religion,  in  which  use  of  earthly  things,  or 
bodily  worship,  could  have  no  place. 

i.  Do  we  find  in  the  Gospels  that  Christ  used  no 

ritual  acts  ?     He  submitted  to  the  rite  of  circum- 

Christ'sUse  cision,  to  being  presented  in  the  temple, 

of  Ritual.    an(j  at  tne  very  beginning  of  His  ministry 

He  offered  Himself  to  be  baptized  by  John  the 
Baptist. 

Apart  from  what  may  be  called  the  heavenly  ritual 
accompanying  His  Baptism — the  descent  of  the 
Holy  Ghost  and  the  voice  from  heaven — there  is 
much  significance  in  His  act.  He  who  was  sinless, 
and  could  have  no  need  of  baptism,  yet  chooses  to 
associate  Himself  with  sinners,  and  to  submit  to  a 
rite  which  signified  cleansing  from  sin  and  dedica 
tion  to  the  service  of  God,  and  in  so  doing  He  surely 
prefigured  that  greater  rite  which  He  was  presently 
to  institute  for  His  followers. 

Again,  we  are  told  that  Christ  laid  His  hands  on 
the  sick ;  that  He  took  the  children  in  His  arms  and 
blessed  them;  that  He  touched  the  leper  to  heal 
him.  In  the  cure  of  the  deaf  and  dumb  man  Christ 
used  certain  acts:  "  He  put  His  fingers  into  his  ears; 
and  spitting,  He  touched  his  tongue;  and  looking 
up  to  heaven,  He  groaned,  and  said  to  him:  Eph- 
pheta,  that  is,  be  opened."1  With  one  blind  man 
He  spat  upon  his  eyes  and  twice  laid  His  hands  on 
1  Mark  vii.  33,  34. 
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him  before  the  cure  was  complete ;  with  another  He 
made  clay  of  the  spittle,  and  spread  it  upon  his 
eyes,  and  then  sent  him  to  wash  in  the  pool  of 
Siloe. 

All  these  were  ritual  acts — that  is,  they  all  had 
some  meaning.  It  is  clear  that  these  actions  were 
not  a  necessary  element  of  the  blessings  bestowed, 
for  we  read  elsewhere  how  Christ  in  some  cases  con 
veyed  His  benefits  by  a  mere  word,  and  therefore 
these  actions  were  deliberately  used  as  a  means  of 
teaching.  When  Christ  rode  into  Jerusalem  it 
was  a  ceremonial  act,  fulfilling  the  prophecy 
spoken  long  before,  claiming  the  homage  of  His 
people. 

Another  ceremonial  act  was  the  washing  of  the 
disciples'  feet  by  our  Lord.  It  would  have  very  little 
meaning  unless  we  saw  in  it  a  parable,  not  in  word, 
but  in  deed — a  striking  outward  act  to  teach  the 
need  of  cleansing,  and  of  humility  and  charity  of 
one  towards  another. 

The  cursing  of  the  fig-tree,  though  here  there 
was  no  outward  action,  but  only  a  word,  illus 
trates  the  same  principle,  for  Christ  chose  to  use  the 
tree  as  a  startling  object-lesson  to  His  disciples. 

When  Christ  gave  His  final  commission  to  His 
Apostles,  we  are  told  that  He  "  breathed  on  them," 
as  He  said,  "  Receive  ye  the  Holy  Ghost  " — surely 
a  most  significant  action,  an  outward  and  visible 
sign  of  the  inward  gift  He  was  bestowing  on  them. 
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In  the  face  of  these  instances  it  is  not  true  to  say 
that  Christ  used  no  ritual  acts. 

2.  We  come  to  the  second  objection— viz.,  that 
Christ  condemned  all  ceremonial. 

This  argument  is  apparently  based  on 

Did  Christ        , 

condemn  a  nasty  reading  of  part  oi  the  Gospels, 
menial*?  ^ut  can  ^ar^y  De  sustained  if  the  subject 
is  carefully  studied.  For  instance,  much 
is  made  of  our  Lord's  rebuke  of  the  Pharisees  for 
their  hypocrisy  in  making  so  much  of  the  outside 
and  neglecting  inward  conduct;  but  while  Christ 
did  condemn  them  for  passing  over  judgment  and 
the  charity  of  God,  He  expressly  says:  "  Now  these 
things  you  ought  to  have  done,  and  not  to  leave 
those  undone."1  It  is  quite  evident  that  what  He 
finds  fault  with  is  not  the  outward  acts,  the  ritual  in 
itself,  but  the  making  of  these  the  chief  or  only 
thing,  and  omitting  the  principles  that  should  under 
lie  them. 

The  pouring  of  the  precious  ointment  on  Christ's 
head  was  distinctly  a  ritual  act ;  did  he  condemn  it  ? 
On  the  contrary,  when  the  disciples  were  indignant 
and  talked  about  "  waste,"  our  Lord  defended  the 
woman,  and  said  she  had  wrought  a  good  work  on 
Him,  told  them  how  she  had  done  it  for  His  burial, 
and  set  His  seal  of  approval  on  the  act  by  uttering 
the  solemn  asseveration:  "Amen  I  say  to  you, 
wheresoever  this  Gospel  shall  be  preached  in  the 
1  Luke  xi.  42. 
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whole  world,  that  also  which  she  hath  done  shall  be 
told  for  a  memory  of  her."1 

It  is  often  said  that  Catholics  think  so  much  of 
rites  and  ceremonies  that  inward  principles  are  lost 
sight  of,  and  therefore  they  come  under  the  con 
demnation  pronounced  on  the  Pharisees.  But  we 
may  point  out  that  those  who  make  this  charge  are 
claiming  a  power  which  Christ  exercised  as  God — 
that  of  reading  hearts;  for  no  one  but  God  can  know 
the  thoughts  and  motives  underlying  actions,  and 
a  scrupulousness  about  all  that  pertains  to  the 
worship  of  God  surely  need  not  imply  a  complete 
forgetfulness  of  Him. 

From  what  we  read  of  Christ's  words  and  actions 
in  the  Gospels,  it  cannot  be  established  as  a  principle 
that  He  condemned  ritual  as  wrong  in  itself. 

3.  The  third  objection  is  this:  that  Christ  insti 
tuted  a  purely  spiritual  religion,  in  which  use  of 
S  iritual    eartn^y   things  or  bodily  worship  could 
and  Bodily  have  no  place. 

This  objection  seems  to  be  based  on  the 
supposition  that  everything  spiritual  must  neces 
sarily  be  opposed  to  everything  bodily,  and  that 
there  can  be  no  power  in  earthly  means,  and  there 
fore  they  should  never  be  used. 

The  answer  to  this  objection  might  be  found  in 
the  institution  by  Christ  Himself  of  the  two  great 
sacraments  of  Baptism  and  the  Holy  Eucharist. 
1  Matt.  xxvi.  13 
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If  spiritual  things  can  have  no  connection  with 
bodily,  how  comes  it  that  Christ  joined  the  use  of 
water  with  the  new  birth  by  the  Holy 
Ghost  ?  When  our  Lord  told  His  Apos 
tles  to  baptize,  He  distinctly  ordained  that  the 
common  element  of  water  should  be  used  in  a  special 
way  for  a  religious  ceremony  to  signify  the  cleansing 
from  sin ;  and  to  show  that  it  was  more  than  a  mere 
empty  sign,  He  unites  it  in  His  teaching  with  the 
mysterious  change  that  takes  place  in  the  soul  of 
the  baptized,  and  He  makes  this  baptism  the  con 
dition  of  entry  into  His  kingdom:  "  Amen,  amen  I 
say  to  thee,  unless  a  man  be  born  again  of  water 
and  the  Holy  Ghost,  he  cannot  enter  into  the  king 
dom  of  God."1 

Objectors  might  naturally  urge  that  water  poured 
on  the  body  could  have  no  power  to  effect  a  change, 
in  the  soul,  and  yet  Christ  chose  to  take  this  simple 
element,  and  by  uniting  it  in  a  religious  ceremony 
with  the  operation  of  the  Holy  Ghost,  to  make  it 
not  only  a  sign,  but  a  means  of  conferring  grace.  It 
does  not  affect  the  argument  that  many  outside  the 
Church  do  not  believe  that  Baptism  confers  grace 
at  all,  but  is  only  an  outward  sign  of  profession,  for 
these  people  must  explain  away  our  Lord's  words 
on  the  new  birth,  and  show  why  He  introduced 
water  at  all  if  it  had  no  meaning. 

Again,  in  instituting  the  Holy  Eucharist  Christ 
1  John  iii.  5. 
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took  two  very  ordinary  things,  bread  and  wine, 
and  made  them  the  channels  of  His  grace.  We  shall  be 
The  Holy  told,  no  doubt,  that  it  is  only  the  Catholic 
Eucharist,  church  which  has  so  exalted  this  sacra 
ment,  and  made  far  more  of  it  than  Christ  ever  in 
tended — that  what  was  meant  to  be  a  mere  com 
memoration,  or  at  most  a  spiritual  food,  has  been 
materialized  and  made  into  an  object  of  idolatry. 

The  Catholic  Church  is  quite  content  to  take  her 
Lord's  words  in  their  literal  meaning,  and  to  believe 
that  when  He  said,  "  This  is  My  Body,"  He  meant 
what  He  said,  and  was  not  using  meaningless  or 
misleading  language;  but  even  with  the  ultra- 
Protestant  view  one  cannot  escape  from  the  fact 
that  our  Lord  did  use  earthly  means  and  attach 
some  benefit  to  them. 

If  in  what  Christ  did  in  the  upper  room  He  was 
only  instituting  a  bare  commemoration  of  His  death, 
and  was  ordaining  that  in  eating  bread  and  drinking 
wine  believers  were  only  to  think  of  Him  and  be 
thankful  to  Him,  without  receiving  any  special 
benefit,  then  we  have  a  very  marked  instance  of  the 
use  of  ritual;  for  why  should  Christ  ordain  a  cere 
mony  with  the  use  of  such  outward  elements  as 
bread  and  wine  only  to  remind  His  people  of  spiritual 
truths  on  which  they  could  meditate  without  any 
ceremony  at  all  ? 

No  one  so  far  has  ever  held  that  the  mere  eating 
of  bread  and  drinking  of  wine  were  in  themselves  a 
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commemoration  of  Christ's  death;  even  those  who 
have  gone  farthest  in  emptying  the  Eucharist  of  all 
Catholic  truth  have  yet  made  some  kind  of  service 
of  it,  have  set  it  apart  with  some  special  ceremonial, 
and  in  doing  so  they  bear  witness  to  the  fact  that 
Christ,  in  the  most  solemn  moment  of  His  life  on 
earth,  did  for  some  purpose  of  His  own  use  certain 
ritual  acts,  and  attach  to  an  ordinary  act  of  eating 
and  drinking  a  religious  ceremony,  which  was  to 
be  continued  by  those  who  believed  in  Him. 

In  the  face  of  these  two  sacraments,  of  which  the 
Gospels  give  an  account,  it  is  not  possible  to  contend 
that  there  is  no  place  for  earthly  things  or  outward 
ceremonial  in  the  Christian  religion. 

Again,  we  have  our  Lord's  teaching  about  prayer, 

fasting,  and  almsgiving,  where  He  links  the  three 

Pra  er      together,  and  makes  no  more  of  one  than 

Fasting,  and  of  the  others.     He  does  not  tell  us  that 

Almsgiving.  e  is  giving 


room  for  prayer,  but  none  for  bodily  austerities  and 
almsgiving.  He  simply  takes  for  granted  that 
Christians  will  pray,  will  fast,  and  give  alms,  and 
shows  them  in  what  spirit  these  things  are  to  be 
done:  "When  thou  doest  alms  .  .  .  when  thou 
shalt  pray  .  .  .  when  you  fast."1 

He  had  already  given  an  example  by  fasting  Him 
self  in  the  desert.     What  did  that  fast  mean  if  the 
body  has  no  part  in  the  religion  of  Christ  ? 
1  Matt.  vi.  3,  6,  16. 
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After  His  fast  Christ,  the  sinless  One,  was  tempted, 
and  showed  us  how  to  resist  temptation.  Unlike 
Christ,  we  are  sinful,  we  are  tempted  through  our 
body,  and  yet  there  are  those  who  tell  us  that  fasting, 
or  anything  to  do  with  the  body,  is  quite  opposed 
to  all  that  Christ  taught,  and  that  such  things  can 
have  no  value. 

As  showing  that  earthly  things,  which  have  no 
power  in  themselves,  can  yet  be  used  as  the  means 

Use  of  °^  Blessing,  we  have  in  the  Gospels  the 
Earthly  story  of  the  woman  with  the  issue  of 

Mean8'  blood,  who  "touched  the  hem"1  of 
Christ's  garment  and  "  was  made  whole,"  and  of 
the  many  who  were  diseased  whose  cure  was 
effected  in  the  same  way.2 

There  could  be  no  cure  in  the  hem  itself :  the 
power  came  from  the  Person  of  Christ,  and,  as  He 
told  the  woman,  it  was  her  faith  which  made  the 
touch  efficacious.  That  our  Lord  allowed  the 
healing  to  come  through  the  touching  of  His 
garment  illustrates  the  principle  for  which  we  are 
contending — that  Christ  did  use  earthly  means, 
and  did  attach  blessings  to  things  useless  in 
themselves. 

If  the  principle  of  the  use  of  rites  and  ceremonies 

is  once  established  from  the  Gospels,  it  is  beside  the 

point  to  inveigh  against  the  ritual  of  the  Catholic 

Church;  for  if  some  rites  may  be  used  and  not 

1  Matt.  ix.  20.  -  Matt.  xiv.  36. 
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others,  who  is  to  decide  as  to  the  number  or  the 
character  of  these  rites  ? 

As  a  matter  of  fact,  among  all  the  various  sects  of 

Christianity,  there  is  not  one  without  some  forms 

Use  of  Rites  an^  ceremonies>    They  may  be  only  few, 

by         and  what  are  called  "  simple  ";  some  of 

Christians.    .,  ,  ,        ,  ,    , 

them  may  be  merely  the  personal  forms 
invented  by  some  individual  minister;  but  whether 
"  elaborate "  or  "  simple,"  many  or  few,  they 
do  not  contradict,  but  bear  witness  to,  the 
principle. 

There  is,  for  instance,  as  much  authority,  or  as 
little,  for  the  use  of  the  chasuble  as  for  the  Geneva 
gown.  If  in  the  Gospels  we  find  no  mention  of  a 
distinctive  garment  to  be  worn  at  the  celebration 
of  the  Eucharist,  we  find  likewise  none  of  a  special 
garment  for  preaching.  The  Catholic  Church, 
having  to  deal  with  human  beings  who  have  bodies 
as  well  as  souls,  and  who  have  to  live  on  this  earth, 
makes  use  of  earthly  means ;  she  not  only  appeals 
to  the  senses,  but  enlists  the  body  in  the  service  of 
God,  that  the  whole  man  may  take  his  share  in  God's 
worship,  and  uses  ritual  also  in  order  to  facilitate 
corporate  worship  of  God.  Instead  of  preaching  a 
religion  of  mere  sentiment  and  feelings,  she  presses 
into  her  service  art  and  all  earthly  things,  and 
reminds  man  at  every  turn  that  nothing  is  too  small 
or  unimportant  to  be  used  for  God,  and  that  man, 
being  made  up  of  body  and  soul,  must  employ  both 
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for  the  highest  ends.  In  this  she  only  follows 
what  our  Lord  did  in  His  teaching  and  His 
actions. 

No  form  of  worship  can  be  conducted  without 
ritual  of  some  sort.  Those  who  have  gone  farthest 
in  their  revolt  against  what  they  call  the  "  excessive 
ceremonial  "  of  the  Catholic  Church  have  only  in 
vented  a  ritual  of  their  own;  it  may  please  them  to 
call  it  simple,  but  it  is  after  all  only  another  form. 
Whether  it  be  the  ritual  of  the  Quaker,  or  the 
Salvation  Army,  or  the  Nonconformist,  or  the 
Anglican,  it  is  only  a  question  of  one  form  or 
another,  each  founded  on  some  person's  idea  of 
what  is  most  fitting,  or  of  what  best  expresses  his 
beliefs. 

Not  one  of  these  would  assert  that  he  was  using 
exactly  the  same  form  as  our  Lord  used;  he  might 
argue  that  it  was  most  like  in  its  simplicity  to  the 
life  and  actions  of  Christ,  but  that  is  only  his  way 
of  looking  at  it. 

The  Catholic  Church  does  not  say  that  all  her 
elaborate  ceremonial  was  used  by  our  Lord,  or  even 
in  the  early  ages  of  the  Church;  but,  following  her 
Lord's  example,  and  acting  on  His  principles,  she 
has  gradually  built  up  a  system  of  ritual  and  cere 
monial  which  brings  home  to  the  minds  of  men  the 
meaning  of  the  truths  which  they  believe,  and  gives 
to  the  worship  of  God  that  dignity  which  is 
its  due. 
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For  in  all  that  has  to  do  with  the  service  of  God 
there  is  an  aspect  which  must  not  be  forgotten,  and 
Honour  due  that  is  what  is  due  to  God. 

to  God.  Some  people  speak  as  if  Catholic  ritual 
were  something  done  to  attract  the  eye,  or  to  give 
pleasure  to  those  who  are  taking  part  in  it;  and  we 
even  hear  sometimes,  when  someone  is  converted  to 
Catholicism,  that  they  have  been  attracted  by  the 
music  or  the  ritual — a  very  poor  reason  for  leaving 
their  former  faith,  and  one  hardly  likely  to  satisfy 
them  for  long.  It  is  from  this  point  of  view,  also, 
no  doubt,  that  Catholics  are  accused  of  thinking  so 
much  of  forms  and  ceremonies  that  they  forget  about 
God. 

But  what  about  God  Himself  ?  Is  there  no 
honour  due  to  Him  ?  Ought  we  not  to  make  His 
worship  as  dignified  and  as  beautiful  as  we  can  ? 

There  are  plenty  of  forms  and  ceremonies  in 
family,  social,  political,  and  Court  life.  Is  God's 
house  the  only  place  where  nothing  matters  ?  Is 
there  to  be  no  zeal  for  the  house  and  worship  of 
God  ?  If  Christ  could  show  such  zeal  in  purifying 
the  Temple,  are  His  followers  to  be  reproached 
because  they  would  give  of  their  best  to  the  house 
in  which  He  dwells  ? 

Those  who  disapprove  of  "  elaborate  "  ceremonial 
would  no  doubt  say  that  there  must  be  reverence  in 
God's  house  and  worship,  but  this  must  only  be 
shown  by  proper  behaviour  and  becoming  attitudes, 
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not  by  outward  show  and  pomp;  but  these  are,  as 
we  have  shown,  only  different  forms  of  ritual,  and 
only  God  can  know  how  far  ritual,  whatever  form 
it  takes,  is  the  outward  sign  of  a  real  inward  rever 
ence. 

Catholic  ritual  and  ceremonial  derive  all  their 
meaning  from  the  great  central  fact  which  we  con 
sidered  at  the  beginning — viz.,  the  Per- 

Devotion  to 

the  Living  sonality  of  Christ — a  Christ  not  only  far 
nst>  away  in  heaven,  or  present  in  a  church 
as  God  is  present  everywhere,  but  a  living  Person 
in  our  midst  in  His  own  special  way,  to  Whom  we 
give  our  devotion  and  reverence  as  those  gave 
it  who  saw  Him  on  earth.  Surely,  as  He  did  not 
refuse  their  homage,  but,  on  the  contrary,  as  we  have 
seen,  claimed  devotion  to  Himself,  so  He  does  now. 
"  Surely  the  Lord  is  in  this  place  " — the  non- 
Catholic  knows  it  not,  but  to  him  who  believes  it 
nothing  is  too  much  to  give  Him,  nothing  too  small 
to  be  used  for  Him.  The  Church's  belief  in  the 
Personality  of  Christ  explains  the  Church's  cere 
monial  in  His  worship. 

Thus  the  ritual  of  the  Mass  is  the  expression  of 
man's  homage  to  the  great  High  Priest  Who  is 
offering  the  sacrifice  to  God,  and  it  also  brings 
before  the  worshippers  the  very  acts  which  Christ 
Himself  used  when  He  instituted  the  Eucharist — 
the  breaking  of  the  bread,  the  blessing,  and  the 
words  He  said. 
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The  ritual  of  Baptism,  of  the  Sacrament  of 
Penance,  the  genuflexions,  the  signing  oneself  with 
holy  water  and  the  sign  of  the  cross,  the  attitudes  of 
standing  and  kneeling — all  these,  though  they  may 
be  performed,  we  grant,  in  a  perfunctory  or  formal 
way  without  inward  devotion,  just  as  many  of  the 
forms  of  social  etiquette  may  be  used  without 
reality,  yet  have  a  very  real  meaning.  They  are 
the  outward  signs  by  which  we  bear  witness  to  what 
we  believe  about  the  Person  of  Christ,  His  presence 
among  us,  His  work  in  our  souls.  They  answer  to 
the  principles  on  which  He,  Who  is  man  as  well  as 
God,  acted  when  He  was  in  the  world;  Who  used 
earthly  things  to  illustrate  heavenly  truths,  and 
taught  us  how  to  use  body  as  well  as  soul  in  His 
service. 

There  are  also  those  ceremonies  which  are  not 
only  to  give  honour  to  God,  but  to  bring  blessings 

Ceremonies  to  men-  Just  as  Christ  used  earthly 
as  Channels  things,  not  only  to  illustrate  His  teaching, 
but  actually  as  channels  of  His  grace,  so 
the  Church  consecrates  or  sets  apart  in  His  Name 
certain  things,  which  in  themselves  have  no  value, 
to  be  occasions  of  grace  to  her  children. 

The  use  of  holy  water  may  seem  to  a  non-Catholic 
to  be  superstitious.  How  can  water  be  holy  ?  How 
can  it  have  any  good  effect  ?  We  can  imagine  some 
one  making  just  the  same  remark  about  the  woman 
touching  the  hem  of  Christ's  garment.  What  super- 
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stition  !  How  could  His  clothing  possibly  convey 
any  blessing  to  her  ?  If  it  be  said  that  in  that  case 
there  was  the  Person  of  Christ  Himself,  then  we 
answer,  "  Yes,  and  so  it  is  to-day." 

It  is  because  Christ  is  present  in  His  Church  now, 
working  through  men  who  act  for  Him  and  in  His 
Name,  that  certain  ceremonies  do  procure  grace. 

Holy  water,  the  sign  of  the  cross,  ashes,  palms, 
candles,  etc.,— these  are  all  ordinary  things  pos 
sessing  no  power  in  themselves,  but  with  the 
blessing  of  the  Church,  and  used  in  the  Name  of 
Christ,  they  draw  down  Divine  blessings. 

We  are  told  in  the  Gospels  that  Christ  chose  that 
water  should  be  used  to  convey  the  new  birth,  that 
bread  and  wine  should  become  His  Body  and  Blood, 
that  He  gave  His  Apostles  power  to  forgive  sins.  We 
are  not  told  that  He  said  anything  about  the  use 
of  holy  water  or  the  sign  of  the  cross,  nor  do  they 
have  the  same  value  as  the  sacraments,  but  they 
are  on  that  same  principle,  that  earthly  things  can 
be  used  to  procure  spiritual  blessings ;  and  they  are 
not  the  mere  fancies  of  individuals,  but  sanctioned 
and  blessed  by  the  Church  which  Christ  commis 
sioned  to  teach  men,  the  Church  in  which  He  still 
lives  and  acts. 


IV. 
INVOCATION  OF  SAINTS 

THE  Invocation  of  Saints,  and  especially  of  the 
Blessed  Virgin  Mary,  is  a  devotion  which  presents 
Invocation  great  difficulties  to  non-Catholics,  and  is 
a  Difficulty.  one  which  perhaps  seems  to  them  most 
opposed  to  the  principles  found  in  the  Gospels. 

People  find  in  a  Catholic  church  statues  and 
pictures  of  the  Saints,  an  altar  specially  dedicated 
to  our  Lady,  and  they  see  people  praying  in  front 
of  these,  and  know  that  they  are  asking  the  Saints 
to  help  them.  Perhaps  they  hear  the  Rosary  being 
said  with  its  continual  repetition  of  the  "  Hail, 
Mary  !"  or  a  hymn  or  Litany  being  sung  in  honour 
of  our  Lady. 

Let  us  at  once  admit  that  we  do  pray  to  the 

Saints,  and  that  we  do  give  them  worship;  but  let 

it  be  remembered,  what  has  so  often  been 

Different 

kinds  of    pointed  out,  and  yet  is  so  little  under- 

"  Worship."  of 


"  worship,"  and  that  what  we  give  to  the  Saints  is 
different,  not  in  degree,  but  in  kind,  from  the  worship 
given  to  God. 

64 
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According  to  Catholic  theology,  there  are  three 
kinds  of  worship.  There  is  Latria,  the  supreme 
worship  due  to  God  alone,  which  cannot  be  trans 
ferred  to  any  creature  without  the  horrible  sin  of 
idolatry.  Dulia  is  that  secondary  veneration  which 
Catholics  give  to  Saints  and  Angels  as  the  servants 
and  special  friends  of  God.  Thirdly,  there  is 
Hyperdulia,  which  is  that  higher  veneration  which 
we  give  to  the  Blessed  Virgin  as  the  most 
exalted  of  creatures.  It  is  most  important  to 
remember  that  Hyperdulia  is  only  a  special  form 
of  Dulia,  for  we  do  not  put  the  Blessed  Virgin 
between  creatures  and  God;  she  is  herself  a  mere 
creature. 

It  is  through  a  misunderstanding  of  these  different 
kinds  of  worship  that  mistakes  arise,  and  that 
Catholics  are  falsely  accused  of  giving  Divine  worship 
to  the  Blessed  Virgin  or  the  Saints,  and  of  putting 
them  in  the  place  of  God.  It  is  all  the  more  strange 
when  we  remember  how  the  word  is  used  in  ordinary 
English.  We  hear  people  say,  "  I  simply  worship 
So-and-so";  we  talk  of  "  His  Worship  the  Mayor;" 
and  in  the  marriage  service,  both  of  the  Catholic 
Church  and  of  the  Church  of  England,  the  bride 
groom  is  instructed  to  say  to  the  bride,  "  With  my 
body  I  thee  worship;"  and  yet  in  none  of  these 
cases  is  it  ever  considered  that  Divine  worship  is 
intended,  or  that  there  is  anything  derogatory 
to  God. 
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Another  point  to  be  remembered  is  that  all 
prayers  addressed  to  the  Saints  are  by  way  of 
vicarious  prayer;  we  ask  for  their  inter 
cession,  for  them  to  plead  with  God  for 
us.  In  the  "Hail,  Mary!"  the  prayer  is:  "Pray 
for  us  sinners  now  and  at  the  hour  of  our  death;"  in 
the  litanies  addressed  to  our  Lady  or  the  Saints  it  is 
always  "  Pray  for  us."  There  may  be  used  some 
times  a  prayer  which  seems  direct,  such  as  "  Mary, 
help,"  but  to  a  Catholic  this  means  no  more  than 
an  appeal  for  intercession,  for  he  knows  that  any 
grace  can  only  come  from  God  Himself,  and  he  asks 
one  who  has  power  with  God  to  obtain  for  him  the 
help  he  needs. 

We  might  easily  illustrate  this  power  of  inter 
cession  from  various  passages  in  the  Bible  if  we 
wished  to  prove  that  invocation  is  lawful,  but  here 
our  purpose  is  simply  to  show  in  what  way  it  is  used, 
and  what  it  means. 

What  we  have  to  find  out,  then,  is  whether  the 
invocation  of  Saints  answers  to  or  contradicts  any 
principles  found  in  the  story  of  our  Lord  as  told  in 
the  Gospels.  No  one  can  well  deny  that  the  practice 
of  asking  for  God's  blessing  and  help  through  others 
is  found  in  the  Gospels,  and  among  all  classes  of 
Christians  this  practice  is  used,  based  not  only  on 
natural  sentiment,  but  also  on  what  we  read  in  the 
story  of  Christ's  life  on  earth. 

The  objection  to  the  invocation  of  Saints  seems 
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to  be  that  we  can  only  ask  for  the  intercession  of 

people  living  in  the  world.    Those  who  ask  for  the 

prayers   of   their   friends  say  that  it  is 

Objections.          .  .    .  ,  ......  . 

quite  right  to  do  so  of  the  living,  but 
the  Saints  are  dead,  and  therefore  we  must  not 
appeal  to  them.  I  may  say  to  my  friend  who 
is  alive,  "  Pray  for  me,"  but  it  is  wrong  to  say 
the  same  to  our  Lady,  or  to  any  Saint  now  with 
God. 

The  same  objection  is  made  to  the  Catholic 
practice  of  praying  for  the  dead.  People  will  pray 
earnestly  for  the  spiritual  needs  of  someone  up  to 
the  very  moment  of  his  death,  but  after  that — 
silence.  They  can  do  no  more  for  him. 

Now  both  these  objections  contradict,  or  at  least 
ignore,  the  principle  of  continuity  of  life,  which 
Princi  le  of  ^n"s^  Himself  so  plainly  lays  down  in 
Continuity  the  Gospels.  Thus,  in  speaking  to  the 
Sadducees  about  the  Resurrection,  He 
reminds  them  how  Moses  called  the  Lord  the  God 
of  Abraham,  the  God  of  Isaac,  and  the  God  of  Jacob, 
and  adds:  "  For  He  is  not  the  God  of  the  dead,  but 
of  the  living:  for  all  live  to  Him."1  In  the  parable 
of  the  rich  man  and  Lazarus  He  shows  Lazarus 
living  in  the  place  called  Abraham's  bosom.  He 
tells  us  how  the  poor  we  have  helped  here  will  assist 
us  by  their  prayers:  "  I  say  to  you:  Make  to  your 
selves  friends  of  the  mammon  of  iniquity;  that 
1  Luke  xx.  38. 


68         What  Think  You  of  Christ  ? 

when  you  shall  fail,  they  may  receive  you  into 
everlasting  dwellings."1  That  the  inhabitants  of 
heaven  take  an  interest  in  what  is  going  on  in  the 
world  He  assures  us  by  those  words:  "  There  shall 
be  joy  in  heaven "  ("  before  the  angels  of 
God " — verse  10)  "  upon  one  sinner  that  doth 
penance."2 

Death  ends  our  time  of  probation  here,  but  the  life 
of  the  soul  is  continuous ;  the  body  dies,  but  the  soul 
lives  on.  The  Catholic  Church  has  ever  taught,  as 
she  learned  from  her  Lord,  that  she  is  made  up  not 
only  of  those  living  in  the  world,  but  also  of  those 
who  have  passed  away,  some  of  whom  are  being 
purified  from  the  stains  of  their  sins,  while  others, 
whom  we  call  "  Saints,"  are  reigning  with  God  in 
heaven. 

We  must  repeat  that  we  are  not  here  trying  to 
prove  the  existence  of  purgatory,  or  that  the  Saints 
are  with  God  in  heaven;  we  only  maintain  that 
there  is  nothing  either  in  praying  for  the  dead  or  in 
the  invocation  of  Saints  contrary  to  the  principles 
on  which  Christ  acted  and  taught,  but  rather  that 
both  these  practices  are  the  logical  outcome  of  His 
teaching  about  the  continuity  of  life  before  and 
after  death,  and  about  the  union  of  all  those  who 
believe  in  Him — the  doctrine  which  is  called  the 
Communion  of  Saints. 

That  our  Lord  did  not  tell  us  in  so  many  words  to 
1  Luke  xvi.  9.  a  Luke  xv.  7. 
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pray  for  the  dead  or  to  invoke  the  Saints  proves 
nothing,  for,  as  we  have  seen,  there  are  many  things 
The  believed  and  practised  by  Christians  which 
Communion  are  not  actually  mentioned  in  the  Gospels. 
It  is  all  a  question  of  principles.  On  the 
other  hand,  Christ  nowhere  condemns  prayers  for  the 
dead,  and  it  is  a  well-known  fact  that  the  practice 
was  universal  in  His  time,  and  in  the  New  Testament, 
outside  the  Gospels,  there  are  distinct  cases  of  it 
mentioned.  It  may  further  be  remarked  that  before 
our  Lord's  Ascension  there  were  no  Saints  in  heaven, 
and  therefore  they  could  not  be  invoked. 

Let  us  first  consider  devotion  to,  and  invocation 
of,  the  Blessed  Virgin. 

Our  Lord's  first  miracle,  in  Cana  of  Galilee,  was 
worked  at  the  prayer  of  His  Mother.  The  appar- 
The  ently  harsh  answer  He  gave  her  when  she 
Miracle  at  told  Him  of  the  need  has  been  seized  upon 
by  Protestants  as  a  plain  proof  that 
Christ  would  take  no  suggestions  from  His  Mother; 
it  is  considered  as  what  would  be  called  nowadays  a 
"  direct  snub."  Such  a  conclusion  can  only  be 
reached  by  violently  detaching  some  few  words  from 
their  context,  and  not  considering  the  meaning  of  the 
story  as  a  whole — a  way  of  treating  Scripture  that 
is  unfortunately  too  common,  and  that  has  given  rise 
to  many  mistaken  views,  which  have  hardened  into 
prejudice  and  done  much  harm  to  the  cause  of  truth. 

Our  Lord  did  say  to  His  Mother,  "  My  hour  is  not 
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yet  come,"  but  from  the  way  in  which  she  told  the 
servants  to  do  whatever  He  should  tell  them,  it  is 
evident  that  there  was  no  harshness  in  His  manner, 
and  that  she  understood  His  words  rightly,  for 
immediately  afterwards  Christ  works  the  miracle. 
Having  told  her  His  hour  is  not  yet  come,  He  listens 
to  her  prayer,  anticipates  the  hour,  and  changes  the 
water  into  wine. 

The  story,  carefully  considered,  brings  out  clearly 
two  principles  which  underlie  all  devotion  to  Mary 
and  prayers  for  her  help:  one  is  our  Lady's  care 
for  those  who  are  dear  to  her  Son,  the  other  is  that 
Christ  will  not  refuse  what  she  asks  of  Him. 

The  story  of  the  marriage  feast,  like  others  in  the 
Gospels,  is  not  only  a  record  of  what  happened  at 
some  particular  time,  but  also  a  picture  of  the  dealings 
of  Christ  with  His  people.  Jesus  and  Mary  are  there 
together.  Mary  notices  the  wants  of  the  guests,  and 
in  her  solicitude  turns  to  her  Divine  Son,  knowing 
that  He  will  help.  Jesus  listens  to  her,  sympathizes 
with  their  need,  and  grants  His  Mother's  request. 
We  have  considered  this  story  first,  for  it  supplies  a 
picture  of  what  we  believe  to  be  still  happening  to-day. 

If  we  really  believe  in  the  Incarnation  we  cannot 
separate  the  Mother  from  the  Son.  It  is  not  by 
The  Blessed  taking  isolated  texts  which  mention  the 

Virgin.  Blessed  Virgin  that  we  can  understand 
her  place  in  God's  scheme,  but  by  considering  that 
scheme  as  a  whole  as  revealed  to  us  in  the  Gospel. 
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The  argument  from  silence  cannot  be  pressed; 
the  main  object  of  the  Gospel  story  is  to  set  before 
us  the  Personality  of  Jesus  Christ.  Enough  is  said 
of  the  Blessed  Virgin  to  show  us  her  unique  position, 
but  no  more.  In  the  Epistles,  too,  her  name  is  not 
mentioned,  not  only  because  those  were  written 
about  certain  points  of  doctrine  and  guidance,  and 
did  not  embrace  the  whole  cycle  of  Christian  truth, 
but  also  because  our  Lady  was  alive  when  many  of 
them  were  written,  and  it  was  only  natural  that 
those  who  knew  her  would  not  need  to  be  reminded 
of  her  prerogatives. 

To  go  further,  it  is  admitted  freely  that  in  the 
early  ages  of  the  Church  devotion  to  the  Blessed 
Virgin  was  far  less  prominent  than  it  is  now,  not 
because  Catholics  ever  doubted  her  great  place  in 
the  work  of  redemption,  or  ignored  her  dignity, 
but  for  very  special  reasons. 

"  There  was  danger  of  scandal  to  the  heathen, 
who,  with  their  inadequate  notions  of  worship, 
might  misconstrue  the  honour  paid  to  Mary,  and 
there  was  the  long  struggle  with  the  Arian  heresy, 
when  the  Church  was  contending  for  the  very  centre 
of  the  faith.  When  once  the  belief  in  the  full  God 
head  of  the  Son  had  been  fenced  round  by  formal 
definition,  when  once  it  had  been  decided  that  no 
exaltation  of  the  Son  would  suffice  unless  He  was 
confessed  to  be  the  one  eternal  God,  then  there  was 
no  longer  any  danger  of  confusing  Mary's  honour 
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with  that  of  her  Divine  Son.  In  fact,  it  became 
clearer  than  ever  that  the  belief  in  Mary  was  neces 
sary  to  a  right  belief  in  Christ.  Nestorius  denied  the 
unity  of  His  Person;  he  allowed  that  God  dwelt  in 
Him,  but  not  that  the  Man  Christ  Jesus  was  God, 
and  this  was  tantamount  to  denying  the  Incarnation 
altogether,  and  reducing  the  difference  between 
Christ  and  His  creatures  to  a  matter  of  degree,  since 
God  dwells  in  the  hearts  of  all  the  just.  In  order, 
therefore,  to  secure  right  faith  in  the  Manhood  of 
the  Eternal  Son,  the  Church  denned  at  Ephesus 
what  she  had  held  everywhere  and  from  the  begin 
ning,  that  Mary  is  the  Mother  of  God.  This  title 
Protestants  have  always,  and  almost  universally, 
shrunk  from  using,  yet  it  was  familiar  to  Christians 
from  primitive  times,  and  it  is  strange  that  sincere 
Christians  should  object  to  the  title,  for  it  not  only 
shows  the  high  place  Mary  occupies,  the  highest 
of  all  creatures,  but  also  guards  the  honour  and 
dignity  of  her  Divine  Son.  Mary  was  the  Mother 
of  God  for  the  simple  reason  that  Christ  her  Son  was 
God  and  Man  in  One  Person.  Her  Son  did  not  take 
His  Divine  nature  from  her,  any  more  than  a  son 
who  is  mere  man  receives  his  soul  from  his  mother. 
The  soul  is  infused  by  God,  but  as  body  and  soul  are 
united  in  one  human  person  we  reasonably  speak  of  a 
woman  as  the  mother  of  her  son,  not  merely  as  the 
mother  of  a  human  body." 
The  above,  taken  from  the  Catholic  Dictionary  on 
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the  subject  "  Mary,"  is  here  quoted  as  showing  that 
to  understand  devotion  to  the  Blessed  Virgin  it  is 
necessary  to  consider  her  part  in  the  Incarnation, 
and  her  relation  to  Jesus  Christ,  true  God  and  true 
Man. 

We  now  turn  to  the  Gospels.  "  Hail  full  of 
grace,  the  Lord  is  with  thee;  blessed  art  thou  among 
~  .  women."1  What  more  sublime  greeting 

1  estimony 

of  the  was  ever  given  to  a  mere  creature  ? 
Then  having  saluted  her,  the  Angel  goes 
on  to  tell  her  how  she  is  to  bring  forth  a  Son,  who 
shall  be  called  the  Son  of  the  Most  High,  and  of 
His  Kingdom  there  shall  be  no  end.  This  wonder 
ful  message  shows  us  very  plainly  Mary's  part  in 
God's  scheme  for  the  salvation  of  the  world.  It 
seems  strange  how  anyone  believing  in  the  Bible 
can  take  no  account  of  these  words,  or  treat  them 
as  of  no  special  importance. 

Long  ago  it  had  been  prophesied:  "Behold,  a 
virgin  shall  be  with  child,  and  shall  bring  forth  a 
son,  and  they  shall  call  his  name  Emmanuel,"2  which 
being  interpreted,  is  God  with  us.  The  Jews  were 
looking  for  this  Messiah;  every  Jewish  woman  had 
hoped  that  she  might  be  chosen  as  His  mother,  and 
now  God  fulfils  His  word.  The  humble  maiden  is 
told  that  the  choice  has  fallen  upon  her,  and  that 
she  is  considered  worthy  of  the  high  honour — "  Hail, 
full  of  grace  !" 

1  Luke  i.  28.  2  Isa.  vii.  14. 
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The  mystery  of  the  Incarnation  is  far  beyond  our 
understanding;  we  have  to  take  it  on  faith,  and  it 
The  is  only  by  a  true  belief  in  the  Incarnation 
Incarnation.  that  we  can  reaiize  the  high  honour  con 
ferred  on  Mary.  God  chose  that  His  Son  should  take 
human  flesh  and  become  real  Man.  For  this  there 
must  be  a  human  mother,  and  what  greater  honour 
could  God  confer  on  any  woman  than  to  make  her 
the  Mother  of  His  Son  ? 

But  Mary  was  no  passive  instrument  used  without 
her  consent.  God  chose  to  invite  her  co-operation, 
as  is  shown  by  what  follows.  Mary,  troubled  and 
astonished,  asked,  "  How  shall  this  be  done  P"1  And 
the  Angel  tells  her  of  the  miracle  of  the  Incarnation 
which  God  is  about  to  work ;  then  Mary  accepts  the 
choice  in  those  memorable  words:  "  Behold  the 
handmaid  of  the  Lord:  be  it  done  to  me  according 
to  Thy  word."2 

"  Blessed  among  women  "  in  the  honour  con 
ferred  on  her,  blessed  also,  surely,  in  her  acceptance 
of  the  honour  with  all  that  it  involved.  That  Mary 
was  conscious  of  her  high  dignity  is  shown  in  the 
glorious  hymn  uttered  by  her  on  her  visit  to  her 
cousin,  in  which  she  calls  herself  the  "  handmaid  of 
the  Lord."  She  rejoices  in  God  her  Saviour,  she  is 
in  herself  humble  and  lowly,  but  on  account  of  her 
unique  position  she  declares  that  from  henceforth 
all  generations  shall  call  her  blessed. 

1  Luke  i.  34.  2  Luke  i.  38. 
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It  may  be  urged  that  these  words  only  mean  that 
Mary  was  specially  favoured  by  God,  not  that  any 
honour  was  to  be  given  her  by  others;  but  even  if 
we  take  the  word  "  blessed "  as  meaning  only 
"  favoured  "  or  "  happy,"  there  would  still  be  every 
reason  for  giving  her  honour.  When  one  of  our 
countrymen — a  great  soldier,  or  statesman,  or 
doctor — is  specially  honoured  by  the  King,  we  are 
not  content  merely  to  speak  of  him  as  happy  in  his 
work  being  recognized,  but  are  anxious  to  do  what 
we  can  to  give  him  honour,  and  at  least  to  set  him 
on  a  pedestal  and  make  a  hero  of  him.  Thus  on  the 
lowest  grounds  Mary  should  be  reverenced  as  one 
chosen  out  of  all  women  and  highly  favoured  by 
God ;  but  as  a  matter  of  fact  the  Bible  tells  us  how 
her  words  were  true  in  their  full  sense — i.e.,  how 
she  was  honoured  in  her  lifetime. 

Immediately  after  the  angel's  visit  Mary  went  to 
her  cousin  Elizabeth,  who  received  her  with  honour 
and  reverence.  Elizabeth,  filled  with  the  Holy 
Ghost,  repeats  the  very  words  of  the  Angel,  "  Blessed 
art  thou  among  women,"  and  shows  what  she  thinks 
of  Mary's  position  when  she  asks:  "  Whence  is  this 
to  me  that  the  Mother  of  my  Lord  should  come  to 
me  ?"  Elizabeth  also  adds  her  testimony  to  Mary's 
acceptance  of  the  honour  in  the  words:  "  Blessed 
art  thou  that  hast  believed."  The  honour  thus 
shown  by  Elizabeth  has  been  constantly  given  in  the 
history  of  the  Church.  Day  by  day  Mary's  hymn 
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of  praise  is  sung,  that  hymn  which  puts  her  position 
so  clearly  before  us — humble,  lowly,  of  no  account, 
saved  by  her  Son  as  all  creatures  must  be,  and  yet 
raised  to  such  high  dignity,  and  occupying  a  unique 
position  among  created  beings. 

We  have  already  considered  the  story  of  the 
miracle  in  Cana  of  Galilee.  There  are  one  or  two 
other  passages  in  the  Gospel  where  Mary  is  men 
tioned,  and  these,  too,  if  carefully  considered,  do 
not  contradict,  but  agree  with,  what,  has  been  said 
above.  Thus,  when  Christ  is  told  that  His  Mother 
and  His  brethren  desire  to  see  Him,  He  answers: 
"  My  mother  and  my  brethren  are  they  who  hear 
the  word  of  God,  and  do  it."1  This  has  been  taken 
as  if  He  disowned  His  Mother.  But  when  we  com 
pare  it  with  other  sayings  of  our  Lord,  we  see  that 
He  is  not  denying  His  Mother,  but  teaching  that 
there  is  something  higher  than  family  ties.  When 
our  Lord  was  a  Child  and  was  found  in  the  Temple, 
His  mother  asked  Him,  "  Son,  why  hast  Thou  done 
so  to  us  ?"  and  His  answer  was:  "  How  is  it  that 
you  sought  Me  ?  Did  you  not  know  that  I  must  be 
about  My  Father's  business."2  This  did  not  mean 
that  He  was  breaking  free  from  His  parents,  for 
we  are  told  that  He  went  down  with  them  to 
Nazareth  and  was  subject  to  them,  but  that  the 
highest  and  best  thing  was  to  do  God's  will.  The 
claims  of  His  earthly  parents  to  the  duty  and 
1  Luke  viii.  21.  2  Luke  ii.  49. 
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obedience  which  He  was  about  to  give  them  had  to 
give  way  to  the  work  He  had  to  do  for  His  heavenly 
Father.  So  here  He  is  engaged  in  teaching  people 
about  God,  and  when  His  Mother  and  His  brethren 
come  to  Him,  He  says  there  is  a  spiritual  relationship 
which  is  higher  and  closer  even  than  the  natural 
tie,  and  this  is  that  bond  which  unites  with  Him 
those  who  believe  in  Him  and  do  God's  will. 

To  Christ,  as  He  tells  us  Himself,  the  one  supreme 
object  was  the  doing  of  God's  will,  to  which  every 
thing  else  must  give  way,  and  those  who  follow  Him 
most  in  this  are  those  who  are  most  closely  united 
to  Him. 

Again,  when  a  woman  called  out,  "  Blessed  is  the 
womb  that  bore  Thee,  and  the  paps  that  gave  Thee 
suck,"  He  said:  "  Yea,  rather,  blessed  are  they  who 
hear  the  word  of  God  and  keep  it."1  This  was  no 
denial  of  the  high  honour  bestowed  on  Mary  by  her 
being  chosen  as  the  Mother  of  Christ,  but  our  Lord 
would  lift  up  the  thoughts  of  His  hearers  from  what 
might  seem  to  them  a  mere  earthly  honour  to  the 
dignity  and  honour  of  the  spiritual  kingdom;  He 
would  show  them  that  though  in  one  way  Mary's 
position  was  unique,  yet  she  had  a  blessedness  in 
which  all  those  may  share  who  keep  the  word  of  God. 
The  words,  instead  of  taking  away  anything  from 
the  honour  of  Mary,  point  out  why  the  great  dignity 
was  conferred  upon  her  —  viz.,  because  she  was 
1  Luke  xi.  28. 
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one  who  would  answer  most  faithfully  to  the  call 
upon  her. 

That  Mary  was  among  those  of  whom  our  Lord 
speaks  we  know  from  what  we  read  of  her  in  the 
Gospel.  Mary  gave  the  keynote  of  her  life  in  those 
words  to  the  Angel:  "  Behold  the  handmaid  of  the 
Lord,  be  it  done  to  me  according  to  thy  word,"  and 
that  we  might  know  the  sort  of  life  she  led,  we  are 
told  that  "  Mary  kept  all  these  words,  pondering 
them  in  her  heart."1 

Only  once  again  is  our  Lady  mentioned  in  the 
Gospels,  and  that  is  when  we  are  told  that  she  stood 
by  the  Cross.  In  itself  her  presence  there  is  signifi 
cant  ;  she  had  given  birth  to  a  Son,  she  had  nourished 
Him  as  an  Infant,  as  a  Child  He  had  been  subject  to 
her,  and  for  thirty  years  He  had  lived  with  her,  and 
now  she  is  present  at  His  death,  and  that  death  a 
most  terrible  one.  It  shows  us  how  truly  she  was 
His  Mother,  and  how  deep  the  affection,  how  close 
the  tie  between  them. 

But  there  is  something  more.  St.  John  tells  us 
how  Christ  thinks  of  His  Mother  even  in  His  agony, 
how  He  speaks  to  her  in  this  supreme  moment  of 
His  life:  "Woman,  behold  thy  son,"  and  then  to 
St.  John  himself:  "  Behold  thy  mother."  Christ 
shows  a  tender  care  for  His  Mother  in  telling  His 
beloved  disciple  to  look  upon  her  as  His  Mother, 
but  the  Church  has  always  seen  a  deeper  meaning 
1  Luke  ii.  19. 
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in  the  words  to  St.  John,  and  that  is  that  all  His 
people  are  to  take  her  as  their  Mother. 

If  He  had  only  been  giving  her  a  home,  would  He 
not  have  spoken  first  to  St.  John  ?  But  in  the 
words,  "  Woman,  behold  thy  son,"  He  tells  Mary 
that  He  gives  all  His  disciples,  all  those  who  shall 
believe  in  Him,  to  her  care,  and  in  His  words  to 
St.  John  He  tells  us  all  to  look  upon  Mary  as  our 
Mother.  Just  as  when  Mary  cared  for  those  who 
were  at  the  wedding  feast  and  asked  her  Son  to 
supply  their  needs,  He  granted  her  request,  so  now, 
when  He  is  closing  that  life  which  has  been  so  bound 
up  with  hers,  He  commits  His  people  to  her  charge ; 
she  will  still  be  able  to  intercede  for  others,  He  will 
still  listen  to  her  requests. 

Some  may  say  that  this  is  a  strained  interpre 
tation  of  simple  words,  but  there  is  no  reason  why 
they  should  not  contain  a  deeper  meaning  as  well 
as  the  obvious  one,  as  so  many  of  our  Lord's  words  do, 
and  this  meaning  agrees  with  all  we  know  of  Mary's 
character,  and  of  her  position  as  the  Mother  of  Christ. 

As  was  said  above,  it  is  not  by  taking  isolated 

texts,   but   by   considering   the   whole   scheme   of 

man's  redemption  through  the  Incarna- 

Honom-  of  ^on'  an<^  Mary's  part  in  that  scheme, 

the  Blessed  that  we  understand  her  true  position. 

Virgin. 

An  Anglican  Bishop  lately  said  that 
"  the  Blessed  Virgin  Mary  has  been  given  a  status 
out  of  all  proportion  to  others."  This  is  quite 
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true,  if  it  means  that  God  has  given  her  this 
status;  but  the  Bishop  seems  to  imply  that  the 
Catholic  Church  has  put  her  in  a  position  to 
which  she  has  no  right,  which  shows  he  cannot 
have  grasped  the  full  meaning  of  the  Incarnation, 
or  have  realized  how  God  Himself  exalted  Mary 
above  all  creatures  in  making  her  the  Mother  of 
His  Son. 

Since,  then,  Mary  was  chosen  by  God  for  such 
high  honour,  since  in  her  life  and  character,  as  we 
have  seen,  she  answered  to  God's  call,  since  she  was 
so  closely  united  to  her  Son,  is  not  the  devotion  of 
Christians  to  her  the  most  natural  thing  ?  Does  it 
not  seem  strange  that  many  so-called  Christians 
leave  her  out  of  their  religion  altogether  ?  There  is 
in  the  Gospels  no  definite  teaching  about  invocation 
of  our  Lady  or  of  other  Saints  for  reasons  given 
above,  but  Christian  instinct  has  made  men  turn  to 
her  who  was  and  is  so  closely  united  to  her  Son,  and 
who  must  be  so  powerful  with  Him.  If  we  believe 
in  the  life  after  death,  and  unless  there  was  a  com 
plete  break  after  our  Lord's  death  on  the  Cross, 
there  is  surely  still  the  same  relationship  between 
the  Son  and  the  Mother ;  there  must  be  the  same  love, 
the  same  readiness  to  ask,  the  same  willingness  to 
grant.  There  is  nothing  in  this  contrary  to  what 
we  read  in  the  Gospels,  it  is  but  a  continuation  of 
what  is  there. 

If  devotion   to,  and  invocation  of,  the  Blessed 
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Virgin  and  the  Saints  is  contrary  to  the  principles 
found  in  the  Gospels,  how  is  it  that  from  the  very 
earliest  times  we  find  traces  of  this  devo- 
practlse?  ti°n  an(i  practice?  The  Church,  which 
&ave  the  GosPels  to  men«  taught  them  the 
great  truths  of  the  Incarnation  and  the 
Redemption  through  Jesus  Christ,  and  also  taught 
and  encouraged  devotion  to  Mary  the  Mother  of  God. 
As  a  necessary  sequel  to  devotion  to  our  Lady  and  the 
Saints,  invocation  of  them,  appeal  for  their  prayers, 
would  follow;  for  the  Christian  life  is  continuous.  Mary 
and  the  Saints  have  not  ceased  to  exist ;  they  are  living 
with  God,  and  who  could  be  of  greater  assistance  to 
us  in  our  struggles  by  pleading  for  us  with  Christ  than, 
first  of  all,  His  Mother,  who  must  be  so  dear  to  Him, 
and  then  those  who  have  so  faithfully  served  Him  ? 
So  we  find  from  early  inscriptions  that  invocation 
of  Saints  was  the  common  practice  of  the  first 
Christians.  This  practice  must  have  been  in  har 
mony  with  the  principles  on  which  Christ  acted,  or 
it  could  never  have  found  a  place  among  those  who 
learned  their  religion  from  the  men  who  had  been 
taught  by  our  Lord  Himself. 

Now,  one  principle  on  which  Christ  acted  was 
that  of  giving  blessings  to  people  through  the  inter- 
Inter-      cession   of  others.     We  have   seen  how 
cession.     ^e  worke(i  His  first  miracle  at  the  re 
quest  of  His  Mother.     Andrew,  who  already  be 
lieves  in  Him,  brings  his  brother  Simon  to  Christ, 

6 
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Who  welcomes  him  and  gives  him  the  name  of 
Peter,  and  prophesies  his  future  greatness.  Philip, 
called  by  Christ  Himself,  brings  Nathanael.  Andrew 
and  Philip  tell  Jesus  about  the  Greeks,  who  come 
to  them  with  the  request:  "  We  would  willingly  see 
Jesus."1  Some  friends  bring  a  man  sick  of  the 
palsy,  and  Jesus,  "  seeing  their  faith,"2  forgave  him 
his  sins  and  healed  him.  At  Bethsaida  "  they  bring 
to  Him  a  blind  man:  and  they  besought  Him  to 
touch  him,"3  and  our  Lord  cured  him.  The  cen 
turion,  whose  servant  was  sick,  sent  the  ancients  of 
the  Jews,  who  besought  Him  earnestly,  saying  to 
Him:  "  He  is  worthy  that  Thou  shouldst  do  this  for 
him.";4  and  Jesus  went  with  them,  and,  at  their 
request  and  the  request  of  other  friends,  healed 
the  servant. 

Again,  we  read  that  "  Jesus  loved  Martha,  and 
her  sister  Mary,  and  Lazarus,"5  and  the  sisters  of 
Lazarus  sent  Christ  a  message:  "  Lord,  behold,  he 
whom  Thou  lovest  is  sick."  Christ  waits  till 
Lazarus  is  dead,  and  then  restores  him  to  life,  for 
the  sake  of  his  sisters. 

Thus  we  see  how  our  Lord,  at  the  request  of 
others,  bestows  benefits,  temporal  and  spiritual, 
on  those  in  need.  Some  of  those  who  interceded 
were  His  disciples,  others  only  strangers  to  Him; 
Mary  and  Martha  were  some  He  specially  loved. 

1  John  xii.  21,  22.         a  Matt.  ix.  2.  8  Mark  viii.  22. 

4  Luke  vii  4.  6  John  xi.  5. 
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But  in  each  case  it  is  the  friends  who  ask,  not  for 
themselves,  but  for  others;  they  bring  others  to 
our  Lord,  and  He  listens  to  their  requests.  Surely  if 
Christ  acted  thus  when  He  was  on  earth,  we  may 
expect  that  He  will  listen  now  to  those  who  bring 
the  needs  of  others  before  Him. 

There  remains  the  objection  that  we  do  not  know 

that  the  Saints  can  hear  us;  but  not  only  is  the 

Christian  life  continuous,  but  also  in  the 

How  can 

the  Saints    New  Testament  we  see  how  those  who 
have  passed  away  from  this  earth  take 
an  interest  in  those  who  are  still  living  on  it. 

In  our  Lord's  parable,  Dives  in  the  place  of  tor 
ment  appeals  for  his  brethren  in  the  world.  In  the 
Apocalypse  we  read  that  "  The  four  living  creatures, 
and  the  four-and-twenty  ancients,  fell  down  before 
the  Lamb,  having  every  one  of  them  harps,  and 
golden  vials  full  of  odours,  which  are  the  prayers  of 
the  Saints."1  And,  again:  "  I  saw  under  the  altar 
the  souls  of  them  that  were  slain  for  the  word  of 
God,  for  the  testimony  which  they  held.  And  they 
cried  with  a  loud  voice,  saying:  '  How  long,  O  Lord 
(holy  and  true),  dost  Thou  not  judge  and  revenge 
our  blood  on  them  that  dwell  on  the  earth  ?'  "2 

How  the  Saints  can  hear  us  we  do  not  know;  it 

can  only  be  in  and  through  God,  and  from  their 

seeing  Him  and  all  things  in  Him.     St.  Paul  speaks 

of  this  future  knowledge  when  he  says:  "  We  see 

1  Apoc.  v.  8.  2  Apoc.  vi.  9,.,  10. 
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now  through  a  glass  in  an  obscure  manner:  but 
then  face  to  face.  Now  I  know  in  part:  but  then  I 
shall  know  even  as  I  am  known."1 

The  Anglican  Bishop  mentioned  above,  wishing  to 
make  real  to  people  the  communion  of  Saints,  and 
at  the  same  time  to  guard  against  what  he  con 
sidered  the  dangers  and  excesses  of  the  Catholic 
doctrine,  tried  to  evolve  some  curious  idea  of  our 
asking  God  to  tell  the  Saints  to  pray  for  and  with 
us.  How  much  simpler  and  more  in  accordance 
with  the  Gospel  is  the  Catholic  doctrine,  which  is 
held  also  by  the  separated  Churches  of  the  East,  of 
asking  the  Saints  to  intercede  for  us,  believing  that 
they  see  all  things  in  God,  that  all  their  power  to 
pray  for  or  help  us  comes  from  their  union  with  Him . 
To  say,  as  some  do,  that  the  practice  of  invocation 
of  Saints  has  gone  to  such  lengths  that  people  "  put 

the  Saints  in  the  place  of  God,"  or  that 

not  *put8  in  there  is  a  danger  of  "  slipping  from  ask- 

llj.e  Place  mg  for  prayers  to  asking  for  help,  and 

such  help  as  can  come  alone  from  God," 
betrays  an  utter  ignorance  or  a  strange  perversion 
of  Catholic  doctrine.  No  Catholic  ever  imagines 
for  a  moment  that  any  Saint  could  confer  benefit 
or  give  help  of  himself;  it  is  only  because  he  is  a 
Saint — i.e.,  one  specially  dear  to  God — that  we 
appeal  to  him  to  help  us  to  obtain  what  we 
need  from  God. 

1  i  Cor.  xiii.  12. 
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We  do  not  deny  that  there  has  been  growth  and 
development  in  the  outward  forms  of  the  worship 
and  invocation  of  our  Lady  and  the  Saints,  just  as 
there  has  been  in  the  honour  given  to  our  Lord  in 
the  Blessed  Sacrament;  and  even  if  at  times  some 
individuals  have  been  guilty  of  exaggeration,  and 
in  the  fervour  of  devotion  have  used  extravagant 
language,  which  would  seem  to  go  beyond  what  is 
true,  yet  in  principle  the  doctrine  of  the  Church 
remains  the  same,  and  the  Christ  Who  is  honoured 
and  appealed  to  through  His  Mother  and  His  Saints 
is  the  One  of  Whom  we  read  the  same  thing  in  the 
Gospels. 

The  stock  objection — that  in  giving  honour  to 
the  Saints  we  are  detracting  from  the  honour  due 

Honouring    *°   ^O<^'   an(^   ^at,   mstea^   of  Pravmg   to 

God  in  His  them,  we  ought  to  go  straight  to  Christ — 

Sainti.        . ,          .         ,  .... 

if  seriously  considered,  is  seen  to  have 
little  in  it.  How  can  it  dishonour  God  if  we  honour 
those  who  are  His  friends  ?  For  it  is  not  for  what 
they  are  in  themselves,  but  simply  for  what  God 
has  done  for  them  and  in  them. 

If,  again,  we  are  not  to  ask  for  their  prayers,  but 
to  "go  straight  to  Christ,"  then  all  intercession 
must  be  done  away  with.  We  ask  our  friends  on 
earth  to  pray  for  us,  especially  those  whom  we  con 
sider  better  than  ourselves.  We  are  told  in  the 
Bible  to  pray  for  one  another.  We  find  this  practice 
of  intercession  running  all  through  the  Scriptures, 
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and  we  have  seen  how  our  Lord  listened  to  those 
who  appealed  to  Him  for  others ;  and  yet  in  none  of 
these  cases  does  anyone  say  that  the  practice  is 
wrong,  or  that  men  are  put  in  the  place  of  Christ. 

It  would  seem  as  if  the  spirit  of  independence, 
which  is  such  a  marked  feature  of  Protestantism, 
had  been  carried  so  far  that  each  one  must  stand 
by  himself  and  have  nothing  to  do  with  his  fellow- 
creatures;  but  this  is  quite  opposed  to  the  spirit  of 
the  Gospel,  for  our  Lord's  teaching  is  that  all  His 
disciples  are  brethren,  that  they  are  bound  together, 
and  must  help  each  other. 

The  communion  of  Saints,  the  "  one  body  "  to  be 
a  reality,  must  include  all,  not  merely  those  who  are 
living  in  the  world;  therefore  we  pray  for  our  de 
parted  friends,  we  venerate  and  invoke  our  Lady 
and  the  Saints,  we  look  upon  them  as  our  friends 
and  helpers,  and  in  doing  this  we  not  only  gain  great 
help  and  encouragement  for  ourselves,  but  we  wit 
ness  to  the  great  truth  taught  us  by  Christ — that 
we  do  not  stand  alone,  but  are  united  with  all  those 
who  believe  in  Him. 


CHRIST  AND  THE  CHURCH 

So  far  we  have  considered  some  doctrines  and  prac 
tices  which  are  said  to  contradict  the  principles  on 
which  Christ  acted.  Let  us  now  look  at  some 
characteristics  of  His  life  and  teaching  to  which  the 
Church  answers. 

There  is,  first,  the  hidden  life  of  our  Lord,  of 
which  we  are  briefly  told:  "  He  went  down  with 
The  Hidden  them  [His  parents]  and  came  to  Nazareth, 

Life>  and  was  subject  to  them."1  We  hear 
nothing  more  of  Him  till  He  came  out  to  preach, 
when  He  was  about  thirty  years  old,  so  that 
of  the  greater  part  of  our  Lord's  life  on  earth  we 
know  nothing  except  that  it  was  hidden,  and  a  life 
of  obedience. 

It  must  surely  have  been  of  set  purpose  that  the 

Gospels   tell  us   of  Christ's  being   subject   to   His 

parents,  that  we  might  know  the  value  of  obedience. 

In  the  same  way  the  silence  of  the  Gospels  about 

those  years  of  His  life  is  most  instructive;  it  shows 

us  the  value  of  the  hidden  life,  of  secret  and  quiet 

1  Luke  ii.  51. 
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preparation  for  the  future.  It  gives  an  example  to 
those  who  are  called  to  leave  the  world  and  live 
the  hidden  life,  those  to  whom  our  Lord's  Counsels 
of  Perfection  are  addressed. 

The  Catholic  Church  answers  to  these  two  charac 
teristics.     Anchorites  and  hermits,  enclosed  monks 
and  nuns,   have  lived  and  do  live  the 

Obedience.   ,.,,          v,        ,,      .     ,, 

hidden  life,  that  they  may  more  per 
fectly  follow  Christ ;  and  all  religious  Orders  of  men 
and  women  live  a  life  of  obedience  more  strict  and 
more  real  than  anything  to  be  found  elsewhere. 

The  secular  priests,  too,  live  under  obedience. 
They  cannot  preach  what  they  please,  or  put  what 
interpretation  they  choose  on  settled  points  of  doc 
trine.  They  cannot  have  any  fancy  devotions 
without  authority,  and  even  services  like  Benedic 
tion  are  regulated.  The  priest  is  under  obedience 
to  his  Bishop,  and  through  him  to  the  Pope. 

Even  the  laity,  though  in  minor  details  and 
matters  of  private  devotion  they  are  allowed  a  wide 
choice,  yet  in  certain  grave  matters  have  to  live 
a  life  of  strict  obedience,  if  they  would  remain  faith 
ful  Catholics.  They  have  their  duties  of  hearing 
Mass  on  certain  days,  of  going  to  Confession,  of 
keeping  days  of  fasting  and  abstinence,  and  so  on. 
They  cannot  pick  and  choose,  do  this  because  they  like 
it,  or  give  up  that  because  they  do  not  approve  of  it. 

Is  there  any  such  obedience  in  spiritual  things 
outside  the  Catholic  Church  ?  The  Bishops  of  the 
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Anglican  Church  are  supposed  to  have  authority, 
but  it  is  notorious  that  many  of  their  clergy  pay  no 
attention  to  them,  and  apparently  cannot  be  pre 
vented  from  teaching  and  practising  various  things 
opposed  to  the  views  and  teaching  of  the  Bishops. 

As  to  the  laity,  whether  in  the  Church  of  England 
or  in  the  sects,  it  seems  to  be  their  chief  boast  that 
they  are  subject  to  no  one,  but  can  believe  and 
practise  exactly  what  suits  them.  The  fact  that 
there  are  Anglican  Sisterhoods  and  Orders  for  men, 
where  women  and  men  live  under  obedience,  does 
not  touch  the  argument,  for  these  so-called  Orders 
are  of  quite  recent  growth,  and  are,  to  put  it  plainly, 
only  a  copy  of  what  has  existed  in  the  Catholic 
Church  for  ages.  A  hundred  years  ago  there  was 
no  such  thing  as  a  monk  or  nun  in  the  Church  of 
England,  and  when  people  wished  to  start  Sister 
hoods  or  Orders  of  men,  they  had  to  imitate  what 
was  a  regular  institution  in  the  Catholic  Church. 
Therefore,  however  sincere  these  men  and  women 
may  be  in  trying  to  live  the  hidden  life,  or  a  life 
under  obedience,  the  fact  remains  that  it  was  mem 
bers  of  the  Catholic  Church  alone  who  first  showed 
the  way  to  follow  Christ  in  poverty,  chastity,  and 
obedience,  and  throughout  history  have  given  an 
example  of  what  life  apart  from  the  world  can  be. 

No  doubt,  too,  there  are  High  Church  people  who 
obey  their  clergy,  and  are  most  particular  in  attend 
ing  to  their  duties;  but  this  is  a  self-chosen  obedi- 
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ence  to  a  certain  man,  because  they  happen  to 
believe  in  him  or  like  him,  or  attention  to  duties 
which  they  have  settled  for  themselves  they  ought 
to  perform,  but  which  great  numbers  of  their  fellow- 
Churchmen  deny  to  be  binding,  and  of  which  the 
Book  of  Common  Prayer  makes  no  mention. 

A  favourite  taunt  made  by  her  enemies  against 
the  Catholic  Church  is  that  it  is  mostly  poor  and 
The  Church  ignorant  people  who  belong  to  it.  If  this 
of  the  Poor.  were  true^  what  a  giorious  taunt  it  would 

be  !  One  of  the  credentials  which  our  Lord  gave 
of  Himself  was  that  "  the  poor  have  the  Gospel 
preached  to  them  "  ;l  and  in  another  place:  "  Jesus 
answered  and  said:  I  give  thanks  to  Thee,  O  Father, 
Lord  of  heaven  and  earth,  because  Thou  hast  hid 
these  things  from  the  wise  and  prudent,  and  hast 
revealed  them  to  little  ones."2 

Though  it  is  absurd  in  the  face  of  history  to  say 
that  the  Church  is  composed  only  of  the  poor  and 
ignorant,  yet  what  body  of  men  has  ever  taken  such 
care  of  the  poor  as  the  Catholic  Church  ? 

There  are  many  philanthropic  schemes  for  the 
relief  of  the  poor  in  these  days,  but  it  was  the 
Catholic  Church  that  led  the  way;  it  was  she  who 
looked  after  the  sick  and  the  poor  long  before  the 
hospitals  and  workhouses  of  to-day  were  instituted. 
There  were  hospitals  founded  by  the  Church;  the 
monasteries  up  and  down  the  land  were  the  places 
1  Matt.  xi.  5.  a  Matt.  xi.  25. 
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to  which  people  looked  for  help  and  always  found 
it;  the  guilds  in  connection  with  the  Church  bound 
the  people  together,  and  gave  them  temporal  and 
spiritual  help.  Though  most  of  these  things  were 
swept  away  at  the  Reformation,  yet  to-day  it  is  the 
Catholic  Church  that  looks  after  the  poor  in  a  way 
that  no  philanthropy  can  reach,  for  she  takes  care 
not  only  of  their  temporal,  but  also  of  their  spiritual, 
needs. 

The  noble  band  of  men  and  women  who  tend  the 
sick  and  dying,  who  rescue  the  children,  and  restore 
the  fallen;  the  stand  which  Catholics  have  made 
at  great  sacrifice  to  maintain  true  religious  educa 
tion  ;  the  work  that  is  done  among  the  poor  in  our 
great  towns  by  devoted  priests,  mostly  quite  poor 
themselves ;  the  crowds  of  poor  that  fill  the  churches 
and  look  upon  them  as  their  home — all  these  pro 
claim  that  the  Catholic  Church  is  indeed  the  Church 
of  the  poor;  that  she  does  care  for  those  who  are  so 
dear  to  our  Lord;  that  in  her  "  the  poor  have  the 
Gospel  preached  to  them." 

There  is  another  characteristic  of  Christ's  life  and 

teaching  which  is  often  lost  sight  of,  and  that  is  His 

Mortifica-   insistence  on  the  duty  of  mortification 

tion  and  and  penance,  and  the  example  of  it  in 

His  own  life.     Christ's  first  message  when 

He  began  to  preach  was:   "  Do  penance,  for  the 

kingdom  of  heaven  is  at  hand."1    And  when  some 

1  Matt.  iv.  17. 
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told  Him  of  the  Galileans,  whose  blood  Pilate  had 
mingled  with  their  sacrifices,  He  said  to  them: 
"  Think  you  that  these  Galileans  were  sinners  above 
all  the  men  of  Galilee,  because  they  suffered  such 
things  ?  I  say  to  you,  No:  but  unless  you  do 
penance  you  shall  all  likewise  perish."1  It  makes  no 
difference  to  the  sense  that  the  Authorized  Version, 
in  each  case  reads  "  repent "  for  "  do  penance," 
for  the  word  "  repent "  contains  the  idea  of  pain 
or  penance,  and  real  repentance  means  a  change  of 
heart,  a  turning  from  evil  to  good,  which  necessi 
tates  the  denying  of  one's  own  inclinations,  and  this 
involves  suffering. 

In  His  Sermon  on  the  Mount  the  people  Christ 
pronounces  "  blessed  "  are  "  the  poor  in  spirit," 
"  the  meek,"  "  the  mourners,"  the  "  clean  of  heart," 
the  "  persecuted."  Now,  to  be  poor  in  spirit,  or 
meek,  or  clean  of  heart,  means  self-denial,  being 
rigorous  in  the  suppression  of  one's  natural  desires. 
To  endure  persecution  for  Christ's  sake  means  to 
make  a  firm  stand  for  what  is  right,  to  suffer  loss, 
it  may  be,  for  one's  religion,  and  these  things  cannot 
be  done  without  mortification  and  suffering. 

Again,  there  is  our  Lord's  very  strict  teaching 
about  the  control  of  the  body:  "  If  thy  right  eye 
cause  thee  to  offend,  pluck  it  out,  and  cast  it  from 
thee.  .  .  .  And  if  thy  right  hand  cause  thee  to 
offend,  cut  it  off,  and  cast  it  from  thee;  for  it  is 

1  Luke  xiii.  2,  3. 
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better  for  thee  that  one  of  thy  members  should 
perish,  than  that  thy  whole  body  should  go  into 
hell."1  "  If  any  man  will  come  after  Me,  let  him 
deny  himself,  and  take  up  his  cross  daily,  and 
follow  Me."2 

The  Catholic  Church  has  always  followed  this 
teaching  of  her  Lord;  it  is  part  of  her  system  that 
there  should  be  regular  times  of  fasting  and  ab 
stinence,  that  sins  should  not  only  be  confessed, 
but  should  also  be  expiated ;  and  besides  these  things, 
her  teaching  has  always  been  that  the  highest  life 
is  the  one  in  which  self  is  most  completely  conquered, 
and  that  the  way  to  sanctity  is  by  mortification  and 
penance.  The  Church  does  not  say  that  these  are 
anything  in  themselves,  but  she  does  say  that  it  is 
through  them  that  self  is  conquered  and  virtue 
acquired;  and  she  puts  before  her  children  not 
only  the  teaching,  but  the  life  of  Christ,  Who 
came  to  His  glory  by  the  way  of  the  Cross,  Who 
"  learned  obedience  through  the  things  which  He 
suffered,"3  and  Who  was  "  made  perfect  by 
suffering."4 

In  the  face  of  Christ's  life,  death,  and  teaching,  it 
seems  very  strange  that  any  religious  system  calling 
itself  Christian  should  ignore  self-discipline  and 
suffering,  or  say  that  there  can  be  no  place  for  it 
in  a  Christian's  life. 

1  Matt.  v.  29,  30.  2  Luke  ix.  23. 

3  Heb.  v.  8.  *  Heb.  ii.  10. 
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Again,  the  Catholic  Church  is  often  charged  with 
being  intolerant,  and  in  a  certain  sense  the  charge  is 
true.  For  instance,  she  lays  down  certain 
ance'  rules,  and  says  that  if  men  are  to  be  saved 
they  must  obey  these  rules.  She  will  not  admit 
that  it  does  not  matter  how  much  or  how  little  a 
man  believes  or  practises  if  he  is  to  win  eternal  life, 
or  that  there  are  various  ways  of  reaching  heaven 
according  to  each  one's  fancy;  she  will  not  water 
down  her  doctrines  to  suit  anyone's  opinions.  Now, 
if  this  means  intolerance,  then  the  Church  is  in 
tolerant;  but  she  is  only  following  her  Master.  If 
we  look  at  the  Gospels,  we  find  that  the  teaching  of 
Christ  about  salvation  was  stern  and  unbending: 
"  How  narrow  is  the  gate,  and  strait  is  the  way, 
which  leadeth  to  life;  and  few  there  are  who  find 
it  I"1  "  Not  every  one  that  saith  to  Me,  Lord, 
Lord,  shall  enter  into  the  kingdom  of  heaven; 
but  he  that  doeth  the  will  of  My  Father  Who  is  in 
heaven,  he  shall  enter  into  the  kingdom  of  heaven."2 

When  Nicodemus  came  to  Him,  Christ  told  him 
plainly  that  the  entrance  into  the  kingdom  of  God 
was  by  the  Sacrament  of  Baptism,  that  a  man  must 
be  "  born  again  of  water  and  the  Holy  Ghost." 
Nicodemus  asks  Him:  "  How  can  these  things  be 
done  ?"8  And  our  Lord  does  not  explain  away  His 
words,  but  goes  on  to  tell  him  about  the  great  truths 
of  man's  redemption  through  the  Son  of  Man  coming 

1  Matt.  vii.  14.  2  Matt.  vii.  21.  3  John  iii.  9. 
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down  into  the  world,  and  being  lifted  up  on  the 
Cross. 

According  to  the  way  in  which  people  speak  now 
adays,  they  might  say:  Here  was  a  grand  chance. 
A  "  master  of  Israel  "  coming  to  Christ  to  learn. 
Surely  Christ  will  tell  him  that  it  does  not  matter 
what  he  does,  so  long  as  he  believes.  But  Christ 
is  "  intolerant  ";  He  will  not  give  way  and  make 
things  easy.  The  disciple  must  not  only  have 
faith,  but  must  obey  all  that  the  Master  lays  down. 

At  the  end  of  Christ's  discourse  about  Himself  as 
the  Bread  of  Life,  when  He  declared:  "  Amen,  amen 
I  say  unto  you:  Unless  you  eat  the  flesh  of  the 
Son  of  Man,  and  drink  His  blood,  you  shall  not 
have  life  in  you,"1  we  are  told:  "  Many  of  His  dis 
ciples,  hearing  it,  said:  This  saying  is  hard,  and 
who  can  hear  it  ?"2  Here,  again,  was  an  oppor 
tunity  for  our  Lord  to  tell  them  that  He  had  not 
meant  so  much  as  His  words  seemed  to  imply;  but 
He  only  insists  on  their  believing  in  His  teaching, 
and  finishes  with:  "Therefore  did  I  say  to  you, 
that  no  man  can  come  to  Me,  unless  it  be  given 
him  by  My  Father  "3 — that  is  to  say,  they  must 
either  obey  or  reject  Him:  He  cannot  make  things 
easier  for  them.  And  the  result  was:  "After  this 
many  of  His  disciples  went  back,  and  walked  no 
more  with  Him."4  Jesus  let  them  go.  If  they 

1  John  vi.  54.  2  John  vi.  61. 

3  John  vi.  66.  *  John  vi.  67. 
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would  not  accept  His  teaching  with  all  its  difficulties, 
they  must  leave  Him;  He  will  not  alter  it  to  suit 
them.  He  only  turns  to  the  Twelve  with  the 
question:  "  Will  you  also  go  away  P"1  Even  these, 
His  chosen,  must  either  accept  Him  and  all  that  He 
teaches,  however  hard,  or  else  they,  too,  must  go. 

Just  before  His  Ascension,  Christ  said  to  His 
Apostles:  "  Go  ye  into  the  whole  world,  and  preach 
the  Gospel  to  every  creature.  He  that  believeth, 
and  is  baptized,  shall  be  saved,  but  he  that  believeth 
not  shall  be  condemned."2  Here  there  is  no  com 
promise,  no  letting  off;  faith  followed  by  baptism 
is  the  only  way;  acceptance  or  rejection  of  the 
message,  with  all  that  it  involves. 

The  same  thing  is  expressed  in  another  way  in 
the  words  St.  Matthew  gives:  "  Go  ye,  therefore, 
and  teach  all  nations :  baptizing  them  in  the  name 
of  the  Father,  and  of  the  Son,  and  of  the  Holy 
Ghost,  teaching  them  to  observe  all  things  what 
soever  I  have  commanded  you."3 

The  Church  has  received  the  truth  from  Christ; 
it  is  a  sacred  deposit  which  she  must  hand  on  whole 
and  entire.  She  cannot  suppress  this,  or  make  light 
of  that,  but  must  put  the  whole  truth  before  men, 
as  her  Master  did.  The  conditions  imposed  are  not 
hers,  but  Christ's,  and  it  rests  with  men  to  accept 
or  reject  them. 

1  John  vi.  68.  2  Mark  xvi.  15,  16. 

3  Matt,  xxviii.  19,  20. 
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Which  is  the  truer  picture  of  the  Christ  of  the 
Gospels  ?  that  of  those  who  make  Him  so  easy-going, 
so  indifferent  to  what  men  believe  or  practise,  so 
willing  that  each  should  take  his  own  way  and 
follow  what  suits  his  own  fancy  ?  or  that  of  the 
Church  which  proclaims  the  whole  Gospel,  and  says 
in  Christ's  name:  "  There  is  only  one  way:  if  you 
would  be  safe,  you  must  not  pick  and  choose,  or 
follow  your  own  will;  you  must  humbly  accept,  and 
try  to  carry  out  all  that  I  have  given  you  for  your 
salvation  ?" 

If  we  are  to  have  a  true  picture  of  anyone,  we 
must  not  only  make  very  much  of  one  or  two  points, 
but  try  to  realize  all  the  different  sides  of  that 
person's  character.  It  is  because  people  have  dwelt 
exclusively  on  the  gentleness  and  mercy  of  Christ 
that  other  characteristics,  such  as  His  sternness  in 
rebuking  sin,  and  His  uncompromising  attitude 
about  truth,  have  been  lost  sight  of.  The  Church,  in 
bearing  witness  to  the  Personality  of  Christ,  sets 
before  men  His  whole  Person;  she  shows  Him  as 
full  of  mercy  and  kindness,  One  to  Whom  men  can 
go  in  all  their  troubles,  One  Who  is  ready  to  forgive 
their  sins  as  soon  as  ever  they  repent  and  turn  to 
Him;  but  also  One  Who  will  not  tolerate  hypocrisy 
or  sin,  One  Who  calls  men  to  a  life  of  mortification 
and  self-denial,  Who  proclaims  the  truth  about 
Himself,  and  men's  duties  towards  Him,  without  any 
yielding  or  compromise. 
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But,  after  all,  the  argument  that  the  Christ  of 
the  Catholic  Church  seems  to  act  on  different  princi 
ples  from  the  Christ  of  the  Gospels  really  rests  on 
a  false  basis,  for  the  Christ  of  the  Church  is  the 
Christ  of  the  Gospels,  and  therefore  He  must  act 
on  the  same  principles. 

The  Church  is  not  some  human  invention  which 
has  grown  up  and  evolved  a  Christ  of  its  own,  partly 
from  the  Gospels  and  partly  from  other 
Churlh  sourcesi  it  is  tne  society  which  Christ 
founded,  into  which  were  to  be  in 
corporated  all  who  should  believe  in  Him. 

It  cannot  be  denied  that  the  story  of  the  begin 
nings  of  this  Church  or  Society  is  plainly  told  in  the 
Gospels.  Whether  under  the  figure  of  a  kingdom, 
or  sheep-fold,  or  Church,  the  fact  of  a  spiritual 
society,  with  Christ  as  its  Head,  and  officers  acting 
under  Him,  runs  all  through  the  Gospel.  In  the 
chapter  on  "  Working  through  Men  "  we  have  con 
sidered  some  of  the  texts  bearing  on  this  subject. 

Again,  no  one  will  wish  to  deny  that  after  Christ's 
Ascension  this  Church  did  exist,  that  she  taught  men 
about  Christ,  and  gave  them  the  Scriptures.  It 
seems  to  be  thought  that  after  a  time  the  Church 
fell  away  from  the  faith,  lost  its  first  purity,  and 
then  began,  at  some  date  not  exactly  specified,  to 
introduce  new  doctrines,  and,  in  fact,  set  up  a  new 
Christ. 

On  this  theory  it  would  seem  that  for  a  long  period 
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the  true  faith  was  lost  sight  of,  until  some  three 
hundred  years  ago  it  was  suddenly  rediscovered; 
the  Church  was  found  to  have  gone  wrong  alto 
gether,  and  to  have  misrepresented  Christ  and  His 
teaching.  If  this  were  true,  then  Christ's  promises 
to  His  Church  would  have  failed,  the  Society  which 
He  established  for  His  followers  had  collapsed; 
there  would  be  no  guarantee  that  what  was  being 
taught  about  Christ  was  the  real  truth;  it  would 
have  no  authority  beyond  the  mere  word  of  those 
who  gave  their  own  interpretation  to  the  meaning 
of  the  Gospels — an  interpretation  which  many 
would  deny  to  be  the  true  one. 

The  Church,  which  St.  Paul  calls  "  the  pillar  and 
ground  of  the  truth,"  has  all  through  the  ages  borne 
witness  to  the  faith  delivered  to  her.  Heresies  have 
sprung  up,  and  have  been  shown  to  be  wrong. 
Many  members,  sometimes  singly,  sometimes  in  large 
bodies,  have  chosen  their  own  way,  and  broken 
away  or  been  cut  off  from  the  main  body.  But  the 
Church  remains  the  same  to-day,  still  the  witness 
to  the  true  faith,  still  the  guardian  of  the  Scriptures, 
still  the  same  Society  of  the  same  Christ. 

Those  outside  her  may  deny  all  this.  They  may 
say  that  the  Church  has  changed,  has  fallen  away 
and  been  untrue  to  her  first  principles ;  but  how  are 
they  going  to  prove  their  charges  ?  What  is  their 
court  of  appeal  ?  They  point  to  the  Bible,  but 
where  did  they  get  it  from  ?  Long  before  they  were 
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heard  of,  the  Church  had  decided  what  were  the 
true  Scriptures,  and  gave  them  to  the  world. 

Or  they  say:  "  Yes,  but  the  plain  meaning  of  the 
Bible  is  quite  different  from  the  interpretation  given 
by  the  Church."  But  who  is  to  say  what  the  true 
interpretation  is  ?  The  Church,  being  the  guardian 
of  the  truth,  has  given  the  meaning  which  she 
learned  from  the  Holy  Ghost,  and,  to  put  it  on  the 
lowest  ground,  she  is  more  likely  to  be  right  than 
the  man  who  relies  on  his  own  private  judgment, 
and  takes  what  seems  to  him  the  right  view,  or  than 
any  body  of  men  who,  not  liking  what  the  Church 
has  taught,  have  set  up  interpretations  that  are 
more  in  accord  with  their  own  wishes. 

Those  who  say  that  the  Church  has  erred  have 
still  to  show  what  authority,  beyond  their  own 
opinion,  they  have  for  making  this  assertion. 

It  might  be  asked  by  anyone  who  has  read  these 
pages:  "Why,  if  you  believe  in  the  Church,  and 
that  she  teaches  the  truth  about  Christ,  have  you 
taken  the  trouble  to  try  and  prove  that  her  picture 
of  Christ  is  the  true  one  ?"  My  answer  would  be 
this :  I  have  not  the  slightest  doubt  that  the  Church 
sets  before  men  the  true  Christ;  in  fact,  unless  the 
Church  told  me,  my  knowledge  of  Christ,  and  what 
He  expected  of  me,  would  not  be  adequate.  But 
there  are  persons,  like  the  one  whose  remark  was 
quoted  at  the  beginning,  who,  not  believing  in  the 
Church,  and  approaching  the  subject  from  quite 
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another  point  of  view,  have  either  of  themselves 
or  from  what  they  have  been  taught  made  a  fancy 
picture  of  Christ,  and  imagine  that  what  the  Church 
teaches  about  Him  entirely  contradicts  the  princi 
ples  on  which  He  acted. 

Catholics  yield  to  none  in  their  devotion  to  the 
Person  of  Christ;  their  whole  spiritual  life  revolves 

round  it ;  and  it  is  devotion,  not  to  a  far- 
Opposition 

to  the  off,  shadowy  figure,  but  to  a  Christ  living 
in  their  midst,  as  really  and  truly  present 
as  when  He  was  on  earth. 

Many  of  those  who  are  quite  sincere  in  their  op 
position  to  the  Church's  teaching  have  a  real  belief 
in,  and  devotion  to,  the  Person  of  Christ.  What 
they  have  never  realized  is  that  the  Catholic  Church 
is  the  Society  which  Christ  established  to  teach 
men  about  Him,  in  which  He  now  dwells ;  that  it  is 
only  through  that  Society  that  the  faith  has  been 
handed  down  to  them,  and  that  therefore  there 
cannot  be  opposition  between  the  Church  and  the 
Gospels. 

How  comes  it  that  people  who  are  sincere  in  their 
devotion  to  our  Lord,  anxious  to  serve  Him  and 
obey  His  teaching,  yet  will  not  believe  in  His  Church, 
and  put  themselves  in  opposition  to  it  ? 

The  reason  is,  that  through  inherited  prejudice, 
and  through  ignorance  of  the  real  teaching  of  the 
Church,  they  have  taken  up  an  entirely  false  idea 
of  its  doctrines,  which  they  will  not  have  the  courage 


102       What  Think  You  of  Christ? 

or  the  humility  to  examine  closely,  and  see  whether, 
after  all,  their  own  views  may  not  be  wrong.  It  is 
self-will  and  pride,  unconscious,  no  doubt,  in  many 
cases,  which  makes  them  take  their  own  way,  follow 
their  own  fancy,  and  refuse  to  consider  any  other 
way. 

The  teaching  of  Christ  is  plain :  that  if  we  are  to 
believe  in  Him  and  obey  Him,  we  must  have  the 
Humility  humble  and  childlike  spirit,  the  desire  to 
Essential.  do  God's  WiUf  whatever  it  cost,  however 
much  it  may  seem  opposed  to  our  own  desires. 
"  If  any  man  will  [i.e.,  is  willing  to]  do  the  will  of 
Him,  he  shall  know  of  the  doctrine,  whether  it  be 
of  God,  or  whether  I  speak  of  Myself."1  "  Amen, 
I  say  unto  you,  unless  you  be  converted,  and  be 
come  as  little  children,  you  shall  not  enter  into  the 
kingdom  of  heaven."2 

It  is  in  this  way,  and  this  way  only,  with  earnest 
prayer,  that  men  can  come  to  see  the  full  beauty  of 
Christ's  character,  and  to  realize  all  that  He  demands 
from  them  and  is  ready  to  do  for  them;  all  the 
wonderful  graces  He  has  provided  for  them;  what  a 
high  and  grand  thing  our  life  here  may  be  made; 
what  a  glorious  promise  there  is  for  the  future. 

In  what  I  have  written  I  have  only  tried  to  show 

that,  even  apart  from  the  authority  of  the  Church, 

there  is  no  opposition  between  the  Christ  of  the 

Church  and  the  Christ  of  the  Gospels,  but,  on  the 

1  John  vii.  17.  2  Matt,  xviii.  3. 
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contrary,  the  Church  answers  most  fully  to  the 
characteristics  and  teaching  of  Christ  as  shown  to 
us  in  the  Gospel. 

There  have  been  so  many  barriers  erected,  by 
human  prejudice  and  ignorance,  between  the  soul 
and  truth,  that  if  only  one  can  be  broken  down 
some  little  good  may  be  done,  and  the  way  may  be 
opened  to  a  clearer  realization  of  the  whole  truth 
given  to  men  by  Him  Who  is  Himself  the  Truth — 
"  Jesus  Christ  yesterday,  and  to-day:  and  the  same 
for  ever."1 

1  Heb.  xiii.  8. 
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